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CHAPTER I. 


WHY EGYPTIAN TEACHINGS ARE OF INTEREST 
TO FREEMASONS. 


THE Obelisk in Central Park, New York City, the gift of His 
Highness, the Khedive of Egypt, to the United States, is of 
Masonic interest because, cemented in the foundation were 
found a trowel and a lead plummet, a pure white stone, one 
stone rectangular in shape, rough on its upper and lower 
surfaces, and a recessed stone clearly showing the oblong 
square. One does not need to name the perfect and the 
rough ashler, etc., this brief description of these stones brings 
the idea of what they signify Masonically. An important 
item is the date of the erection of the Obelisk in Alexandria, 
which was B.C. 22. Before that, the Obelisk was in Heli- 
opolis, where it was erected 1600 B.C. 

Just as in the case of the Masonic signs on the monuments 
and temples buried in sand, so here we have Masonic data, 
long anterior to the revival of freemasonry in 1717 A.D. 
Thus the antiquity of Masonry has unimpeachable data, as 
these references testify. It is not necessary to demonstrate 
identical symbols and ritualistic teaching for each and every 
Masonic landmark. There are some things that are identi- 
cally the same and there are others that are merely similar 
to our modern conceptions. Again some of the Egyptian 
teachings are of greater importance when viewed Masonically 
than if given only the attention of the Archeologist. 

Long before excavation in Egypt had brought to light 
treasures of knowledge “worthy of inspection,” Masonry, 
with its early modern ritual, was well established. Without 
doing more at this time than allude to some of the facts, 
it is of the greatest interest to see on the monuments and in 
papyri neophytes standing before the throne of Osiris, 
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making signs of salutation, reminding one of an E.A., an 
F.C., and an M.M. 

Where did the revivors of Masonry in 1717 A.D. get 
the idea of these signs which were on momuments and temple 
walls buried in the sand? 


SouRcES OF INFORMATION. 


A most important source of information in harmony with 
this question is the “Book of the Dead,” a name generally 
given to a large number of compositions or “Chapters” which 
the ancient Egyptians cut and carved on the walls of corri- 
dors in Temples and in Tombs, and marked, painted or 
engraved upon the inside and outside of coffins and sarco- 
phagi, and likewise wrote upon papyri. These latter were 
buried with the dead in their tombs, and when discovered 
and studied it was natural to call them “Funerary Rituals,” 
and to conclude that they dealt with the dead entirely. We 
shall presently reveal transcriptions from the ancient teach- 
ings’ of Thoth, the Egyptian Master of Wisdom, certain 
Initiatory Ceremonials for the instruction of the living 
rather than priestly practices for the dead. 

W. Marsham Adams, formerly fellow of New College, 
Oxford, author of The Book of the Master, and The House 
of Hidden Places, which he sub-titles A Clue to the Creed of 
early Egypt from Egyptian sources, says: “The Book of the 
Dead claims for its own title The Book of the Master of Hidden 
Places.” 

Mr. Adams inexplicably omitted his references to The 
Book of the Dead, often called The Ritual, and being con- 
vinced that he was right in his deductions, we have verified 
every one of his quotations, only a few of which need correc- 
tion. 

In that which follows reference will be made by pages to 
the quotations from the writings of Adams, viz, The Book 
of the Master and The House of the Hidden Places. In addi- 
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tion page references to The Book of the Dead, by Sir E. Wallis 
Budge, 1901 Edition of Kegan Paul, Trench, Trubner & Co., 
and especially to The Funeral Ritual or The Manifestation to 
Light—the title of the Book of the Dead according to Bunsen 
in his Egypt’s Place in Universal History, because Adams 
quotes Bunsen. 

The title of the Book of the Dead as given to itself may 
be found in Chapter CLXIII., page 319 of Egypt’s Place in 
Universal History, which reads as follows: “This book is the 
greatest of mysteries; do not let the eye of anyone see it; 
that is detestable. Learnit Hideit. Make it. The Book 
of the Ruler of the Hidden Places is its name.” 

Budge’s translation of the title will be found in Chapter 
CLXII., and the reference is on page 535, Vol. III., it reads: 

“This is a composition of exceedingly great mystery. 
Let not the eye of any man whatsoever see it, for it is an 
abominable thing for (every man) to know it; therefore hide 
it. ‘Book of the mistress of the hidden temple’ is its name.” 
Osiris is called “the Lord of the Hidden House” or, as usually 
interpreted, “Lord of the Abode of the Dead.”? 


Ee RONEN, 


3 Praising Ra at Sunset. 
from The Book of the Dead. 
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Now we see from this that there is a “Hidden Place” 
over which some one “rules.” To Sir E. Wallis Budge and 
to Mr. Adams, I wish to add the name of another author and 
student, viz., Mr. M. W. Blackden, late of the Archzologi- 
cal Survey Egypt Exploration Fund, and point the reader 
to his book Ritual of the Mystery of the Judgment of the 
Soul. Mr. Blackden, unlike Mr. Adams, does give his 
references, all of which I have checked. Sothat these student 
witnesses give valuable facts worthy of consideration 
in the Light of Symbolism as a guide to interpretation. 

“The Book of the Dead,” or the Ritual, is according to 
Egyptian ideas, an essentially inspired work, and the 
term “Hermetic” often applied to these and to other Egyp- 
tian teachings, in reality means “inspired.” Inspired, 
because of the quickened intuition which comes to the one 
who follows the Laws of Maat, and therefore does right 
because it is right, and knows the truth because he lives the 
truth. 

“The Book of the Dead,” is so called because extracts 
from it were found in sarcophagi in the tombs of the deceased, 
but only a very small section of it can be rightly considered 
as of a funereal character. Its ancient Egyptian title means 
“Chapters of Coming Forth by Day.” This is the basis for 
the general name of the “Book of the Dead,” being that of the 
“Book of the Manifestation to Light.” We may here note 
that Samuel Birch, one of the first to translate the Book of 
the Dead and author of A Dictionary of Hieroglyphics; Sir 
E. Wallis Budge, the scholarly head of the Egyptian and 
Assyrian Departments of the British Museum; and James 
Henry Breasted, Professor of Egyptology and Oriental 
History in the University of Chicago, have all referred to the 
seventeenth Chapter of the Book of the Dead as of particular 
interest. 

One thing of interest, as Birch says, is that in Chapter 
seventeen we come upon the hieroglyphics P.T.R., and he 
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likens it to the Aramaic and Hebrew “patar,” which is a 
specific word meaning “to interpret.” Its determinative is 
an “opened eye,” and Bunsen* says: “An inscription found 
upon the coffin of Queen Mentuhept of the eleventh dynasty 
(2250 B.C.), now proved to have been transcribed from the 
seventeenth Chapter of The Book of the Dead, (dating not 
later than 4500 B.C.) is so mixed up with glosses that we 
thereby know that the true interpretation was no longer 
extant or given out publically.” The real rock of initiation 
is therefore the “patar,” one who interprets. To do so one 
must know. In Egypt the teaching was: “To know the 
Truth. Be the Truth.” 

These considerations lead us to an interesting topic, the 
Eye of Mind or the Eye of Horus, a subject elaborated in the 
Chapter on “Horus” and conveying the idea of the “All seeing 
Eye.” The end set before the Egyptian neophyte was 
illumination, that is to be “brought to light.” The Religion 
of Egypt was the Religion of Light. 

In the Egyptian Mysteries, by lamblichus, the disciple of 
Pythagoras, the predominant teaching was that of One Divine 
Being, or the Source of All, the Supreme Principle. This is 
the God, Amen, meaning secret and hidden. The ankh or 
handled cross, symbol of immortality, was held in his hand 
as his sceptre, because Life is the richest gift of God. “Be 
not ungrateful to thy Creator” says the ancient master, 
Ptah-Hotep, “for he has gjven thee life.” 

At the risk of being somewhat academic it will be best 
to begin with the Ritual of the Mystery of the Judgment of 
the Human Soul. , 

“More than one writer has seen in certain portions of the 
ancient Egyptian Book of the Dead, transcriptions of frag- 
ments of Initiatory Ceremonials for the benefit of the Living, 
rather than Priestly practices for the benefit of the Dead. 

“An almost continuous study of the book, spreading 
over some three or four years, has led me to conclude,” says 
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Mr. Blackden, “that such is the origin of by far the greater 
part of the book. I also discovered that the ritual of one 
particular initiatory degree was the source of so many 
chapters and allusions that it might be restored to something 
like its original form. 

“This ceremony was, in all probability, the final gate- 
way into that degree of Initiation, where the traditional 
Esoteric Wisdom of Egypt was taught and its methods 
practiced by the initiate, hence its great importance.”* 


AN Eocyptian RITuAu oF INITIATION. 


(The Initiate now representing a disembodied Soul 
approaches the outer Gate .of the Pillared Hall of the Two 
Truths. His entrance (as inferred) from the text is barred by a 
Priest, wearing the Symbols of Anubis, who inquires the reason 
of his coming. These reasons are given in the manuscript of 
Ani. B.M.10.460 Sheet 29-30, and Budge—Book of the Dead, 
Chap. CXXV., Vol. II., p.856 et seq. B.M. inevery case 
refers to British Museum. The numbers are Catalogue 
numbers. The name Ani, Na or Nebensi is the Egyptian 
name of the Papyrus quoted. The initiate replies :) 

“I have come from afar to look upon thy beauties. My 
hands make salutation (or the sign) to thy name of Truth. 
I have come from afar where the Lebek (acacia) tree grows not 
and the Sont (another species of Acacia) tree is not born, 
where green lawns are never made; that I may enter the place 
of Mystery, I will even speak with Set, my protector (guide) 
going in with me.” 

(Anubis opens the door and conducts the Initiate through a 
dark passage, thus described: “Covering his face and stumbling 
because of hidden things, he entereth into the House of Osiris 
he seeth the mysteries which are therein and the Judges of the 
Pylons. Being now in the court (ante-room) before the Hall 
of Two Truths, the Initiate perceives the Khus (Shining forms) 
guarding the Gate. Anubis (the guide) leaves the Initiate, 
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enters the Pillared Hall, and addresses the assembled Initiates 
within.) 

“The Voice of a man who cometh from the land of 
desire, he is one who knoweth our path and our dwelling 
place, and I am satisfied; (and) 

“He saith unto me! 

“I am (an) Osiris (or the scribe Ani—that is the 
deceased’s Soul or the Initiate). True of Voice, in peace, 
true of voice. I come from afar to behold the great gods, for 
I live upon the offerings that dwell within their images.” 

(“Their images” or the Ka—the form body or the double. 
The Soul lives upon what is offered the Initiates. That is the 
Soul lives upon what the will of the individual does with his 
opportunities. He may live fine and true or he may debase 
himself and thus starve the Soul. 

Anubis, the guide, continues and addresses the assembled 
initiates :) 

“T have sunk the barge of the opposers (the lower desires 
and thoughts). I have been ferried across the pool in the 
Neshmet boat (vehicle of pure Spirit). 

“T have been between the Pillars and have made the 
silence. The god of the balance hath given me my victory. 

“T have seen the Ruler within the Temple. 

“I came unto the house of Osiris and stripped off the 
head-dress of him who is there.” 

(All of this is related in reference to the Initiate (candidate) 
by Anubis (guide) to the assembled higher Initiates. Anubis 
then returns to the Neophyte and questions him). 

Anubis: “If thou knowest the name of this door declare it 

‘ unto me.” 

Neophyte: “Opener of Divine Light is the name of this 
door.” 

Anubis: “Dost thou know the name of the upper hinge 
and the lower hinge?” 
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Neophyte: “Lord of Truth, ruler of his steps, is the name of 
the upper hinge. Lord of Strength to bind the 
animal (lower nature) is the name of the lower 
hinge.” 

(Anubis opens the door and says :) 

“Pass On! For thou knowest it.” 

(The Neophyte then enters the Pillared Hall of the Two 
Truths and is prompted to address the Master of the Hall as 
follows :) 

“Homage to thee Great God, Lord of the Twin Truths. 

_ “T have come before thee my Lord, (and) I have been 
brought that I may see thy beauties, for even I know this. 

I know Thy name and the names of the forty-two Gods 

(Judges) that are with thee in this Pillared Hall of the Two 

Truths. Lord of the Two Truths is thy name. 

“Behold me. I have done no wrong against mankind. 

“T have not slain. 

“I have not committed adultery. 

“I have not robbed. 

“I have not cursed God.” 

(There are many more of these negative confessions in 
Chapter CXXV. of “The Book of the Dead.”) 

(The Symbolic Judgment being now over and the Neophyte 
found worthy, his further advancement is obtained by an 
examination into his knowledge of the Symbols of his initiation 
up to this period). 

He says: “I have seen the branches of the Sacred Persea 
tree (tree of life) within the Gates of the Paths. I am the 
suppliant of the Gods to know the things of the body (the 
vehicle of BE-ing .) 

“I have come from afar to testify truly. To place the 
beam of the balance at its point of stability within the 
mountain of Ankert.” 

(A condition of mind leading to a non-disturbed mind and 
consciousness after the shock of deathor separation of the higher 
faculties.from the body). 
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(The initiatory ceremony being now complete, the Priest 
Ab (the Pure), or the Chaplain recites this prayer) .* 

“Oh! ye that usher Souls perfectly wrought into the 
house of Osiris, usher ye (this) perfect Soul with ye to the 
house of Osiris. 

“May he hear what ye hear. May he see what ye see. 
May he stand up as ye standup. May he sit down as ye sit 
down. 

“Oh ye that give bread and strength in drink to Souls 
perfectly wrought in the house of Osiris, give ye bread and 
drink at the two Seasons to (this) Soul. 

“Oh ye openers of the path and guides of the track to 
Souls perfectly wrought in the House of Osiris, open ye 
therefore unto him the path, and guide ye the track of (this) 
Soul. 

“May he enter into STRENGTH. May he manifest in 
Rest in the house of Osiris. 

“May he not be prevented. May he not be turned away. 

“Let him enter in favour. Let him come forth at will. 

“Let him be True of Voice, (have the Words of power), 
that his behests may be performed in the house of Osiris. 

“Let him go forth with you. Let him speak with you. 
Let him be glorious with you. 

“Let no evil be found when he is weighed. Let the 
balance be in his favour, at histime.” (Thatis at the final 
Trial or at his entrance into the Celestial Lodge above .) 

* * * * 

There have been several writers who have advanced the 
idea that the “Book of the Dead” contained ceremonies of 
initiation enacted in the inner chambers of the Great 
Pyramid. 

W. Marsham Adams maintains this idea in his book 
The Book of the Master of the Secret House, and in The House 
of the Hidden Place. In the latter book, on pages five and 
six, Mr. Adams says: ““The Book of the Dead’ claims for 
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itself the title of the ‘Book of the Master of the Hidden 
Place.’ ” And he goes on to say “prominently as these 
mysteries stand out in every matter that relates to ancient 
Egypt, no one has hitherto thought of collating the masonic 
secret of the Pyramid with the doctrinal secret contained in 
the mysterious Books of Thoth, to whom the origin of 
Egyptian wisdom is attributed.” 

A footnote to this remarkably interesting statement 
reads as follows: “M. Maspero courteously informs me that 
the same idea has occupied himself, but that he has not 
published.” 

Sir E. Wallis Budge makes the following comment in a 
footnote, page 414, in Vol. 1, of his monumental work 
The Gods of the Egyptians: 

“On the Books of Thoth, see some interesting remarks 
by Brugsch in Religion and Mythologie, page 448. This 
distinguished Egyptologist thought he had discovered the 
original hieroglyphic title of many of these, inscribed on the 
walls of the temple of Edfu.” 

Now the Books of Thoth are not the Book of the Dead, 
though the teachings of Thoth are scattered through the 
latter. The point is that in the Book of the Dead there are 
many references that seem to refer to the Great Pyramid; 
and these references can be interpreted without violence to 
reason as being initiatory in character. It will not be 
possible to go extensively into this matter at present, but it 
will be of value and interest to elucidate the idea briefly. 
The really interested student from the references to books 
given in these pages, may, without loss of time in pursuing 
faulty leads, pick up the threads of thought and give to him- 
self, let us hope to others also, great satisfaction in a field 
of thought which at the present time is very much neglected. 

Let us recall some of the statements made with reference 
to Thoth and the Holy Land, the dwelling place of those who 
had gone out from the body, which was watered by the 
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Celestial Nile, or the River of Heaven, of which the earthly 
river Nile was but the symbol. The Holy Land referred to 
was divided into three regions as given in The Book of the 
Dead. 

1. Restau, the Territory of Initiation. 

(Budge. The Book of the Dead. p. 42.) 

(Bunsen. Vol., V. p. 162.) 

(Descending Passage Way of the Great Pyramid. See 
plate. The House of Hidden Places. W. Marsham 
Adams.) 

2. Aahula (Elysium) The Territory of Illumination, 
where he receives the White Crown. 

(Budge. The Book of the Dead. p. 335.) 

(Bunsen. Vol. V., p.243.) 

(Grand ro on in the Great Pyramid. Adams op. 
cit. 

8. Amentet, the Place of Union with the unseen Father. 
(Budge. The Book of the Dead. pp. 80 and 411). 
(Bunsen. Vol. V. pp. 211 and 271.) 

(King’s Chamber, the Great Pyramid. Adams Op. Cit.) 

In the ancient Egyptian teachings, which date back over 

6,000 years, like the teachings of the Hindus, the visible 
creation was conceived as the counterpart or reflection of the 
Holy Land, or the Unseen World, and this Unseen World 
was not postulated as a vague belief. The “way above” 
shows how the Just, after passing through the portal of the 
tomb, go through (1°) an Initiation, which gives them (2°) 
an Illumination and (3°) confers on them an endless union 
with LIGHT, the Great Creator.° 

From this brief statement we may digress and state that 

Initiation in the Egyptian sense consisted in the develop- 
ment.of the higher faculties, based upon right living and 
right thinking, or the Laws of the Goddess Maat. 

' As Munsterberg, late Professor of Psychology in Harvard 
University, says: “Psychology is the study of the content of 
Consciousness .”* 
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The Egyptians seemed to have a way (uat her) to extend 
the bounds of consciousness. This development began here 
on earth and continued on through the state after death. 
Thus in The Book of the Dead, Chapter CXXV., we read that 
at a certain point in Aahula, or the Territory of Illumination, 
the Osirified or purified Soul “has passed the horizon of the 
Sun ;” which is to say he can use the higher mind and “work” 
beyond the mortal mind-plane. This is the meaning of the 
phrase : “the gates of the Celestial Nile have been opened” and 
the neophyte then receives: “the Atef-Crown of Illumina- 
tion.” The “opened gates of the Nile” refers to the higher 
development of the mind. 

In the Corpus Hermeticum, one of the valuable fragments 
of ancient Egyptian teachings, we may read: 

“All-Father-Mind, being Light and Life, did bring 
forth mind co-equal to himself.”" 

We recall Sir William Hamilton’s quotation from the 
ancient philosopher Phavornias. “On Earth, there is 
nothing great but Man. In Man, there is nothing great 
but Mind.” Similarly, mind was the great reality to the 
ancient Egyptian. On the one side he placed God or Father- 
Mind, or Universal Mind, and upon the other side he placed 
the Son of Mind, the Individual, or the reflection of the 
Great Mind. 

In this connection we quote in part, The Secret Sermon 
on the Mountain, which is an archaic fragment of the Herme- 
tic teaching .* 


“Let us together all give praise to Him, 

Sublime above the Heavens, of Every Nature Lord. 

Tis He who is the Eye of Mind. 

May He accept the praise of these, my Powers. 

Ye Powers that are within Me, Hymn the One and All. 
Sing with my Will, Powers All, that are within Me. 

Oh! Holy Knowledge, by Thee illumined, 

Hymning through Thee, the Light that Mind alone can see, 
I joy in joy of Mind.” 
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The “bringing to Light” and “to Life” all the Powers of 
the Soul is also referred to in the ancient teachings as the 
“Prayer for the Baptism of Light.” The “Dousing in the 
Cup” or the “Baptism of Mind” will be elaborated in a sub- 
sequent chapter. 


Tue THREE DEGREES. 


In the first paragraph of The Secret Sermon on the Moun- 
tain there are three stages of probation preceding the three 
egrees, and these are referred to: 
First: The preliminary instruction or “the general 
speeches.” 
Second: “Going up the Mount,” or “the entreaty.” 
Third: “Becoming a stranger to the World,” or the moral 
and mental purification. 


The “Father” referred to in the text is “the Master.” 

The candidate is then instructed as to the “twelve 
ruffians.” 
1. Ignorance. 2. Sorrow. 3. Intemperance. 4. Con- 
cupiscence. 5. Injustice. 6. Covetousness. 7. Deceit. 
8. Envy. 9. Fraud. 10. Anger. 11. Rashness. 12. 
Maliciousness .® 

Further instruction enables him by the Knowledge of 
Joy to drive away Sorrow; and calling unto Joy, the power 
of Temperance puts away Intemperance. Continence has 
power over Concupiscence, and this is the foundation of 
Justice. Communion (co-operation) is against Covetous- 
ness, and this brings in Truth so that Deceit vanishes, Thus 
does God aid us to dispel Envy. These ten accomplish the 
Intellectual Generation: darkness is dispelled: The Light 
shinés ; and so the twelve are overcome .*° 

The candidate is ready for the “Birth from Above,” 
that is, to be raised to the sublime degree of Moral and Mental 
purification. But he has had to do the “work” by putting 
into practice the “temple teachings.” In other words, he 
symbolizes the Scarabeus, which means “to become.” 
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From the Herseshta, the Master teacher, the candidate 
receives the touch of the true Mind-Consciousness. This is 
the new birth from “above,” from the development of the 
better nature or its Virgin Mother. 

Our own Scriptures put it: “Amen! Amen! I say unto 
thee; Except a man be born from above he cannot see the 
Kingdom of God.” (John iii. 3). 

This shows how the far older Hermetic teachings support 
our own sacred writings, and that something has come down 
tous from the past ages through that which was communi- 
cated from “mouth to ear;” to quote the last paragraph of 
The Secret Sermon on the Mountain: 

“And learn this of me. Above all other virtues enter- 
tain Silence, and impart unto no man, O Son, the tradition 
of Regeneration, lest we be reputed Calumniators; For we 
both have now sufficiently meditated, I in speaking, thou 
in hearing. And now thou dost intellectually know thyself 
and our Father." 

The Book of the Dead cannot be understood and correctly 
interpreted without at the same time studying the fragments 
of the Hermetic Writings. 

As to the three degrees of initiation they were :— 

1.° “Mortals—probationary pupils who were instructed 
in the doctrine, but who had not yet realised the inner 
vision.” 

2.° “Intelligences—those who had done so and become 
‘men,’ that is to say, who had received the ‘Mind.’ ” 
8.° “Beings (or Sons) of Light—those who had become 
one with the Light, that is to say, those who had reached the 
nirvanic (knowledge of things in themselves) or Mind conscious- 
ness.” 

In regard to this Mind-Consciousness, in the Divine 
Pymander, paragraph two, the phrase “Mind of All Master- 
Mind” is used. This has reference to one who had reached 
the “Hermes’” or “Thrice-Great” stage of enlightenment, or 
consciousness. 
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Then come, as herein before stated, the three divisions 
of the “Holy Land of Egypt and its Initiates.” 

First. Rusta, the Territory of Initiation. 

Second. Aahula, the Territory of Illumination. 

Third. Amenti, the Place of Union with the Unseen Father 

We have not made comparisons with the idea of tracing 
an identical relationship between the ancient Egyptian 
Ritual and the Ritual of Modern Masonry. It is only to 
show that in ancient times ideas, rituals, and teachings have 
been quite similar to those of later days. In part we have 
fulfilled the caption of this chapter, and to extend our study 
a little further will enable us more completely to elucidate 
our thesis. 

Plutarch, (one who knew) who lived in the middle of the 
first century A.D.and was almost acontemporary of Philo and 
Paul, wrote upon these problems that agitated the minds of 
those who were discussing the pros and cons of early Chris- 
tianity. The Egyptian teachings were much in evidence. 
Plutarch had a trained mind in the sense that a college 
training of to-day equips one to handle problems as they 
come up in the natural course of human events. 

“For this task Plutarch was well equipped, not only by 
his wide knowledge of the philosophy, theology and science 
of his day, but also by the fact that he held high office at 
Delphi in the service of Apollo and also in connection with 
the Dionysiac Rites. He was almost certainly a hierophant, 
and no merely formal one at that.” ?* 

We may therefore refer to him as we do to Pythagoras, 
as our ancient friend and brother. Plutarch discusses the 
theories of those early days, especially with regard to the 
mythology and theology of the ancients. Several theories 
were current, one of which referred to the Gods as if they had 
been ancient Kings and worthy thinkers, which theory 
Plutarch dismisses as unsatisfactory. Then he considers 
the theories of the daimones, (highly developed intellects 
referred to variously as gods, angels or genii). 
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Next he turns to the theories of the physicists or natural 
phenomenalists, under the Pythagorean teachings of the 
celestial spheres and their harmonies. In these latter two 
theories he thinks there is some truth, but not all sufficient. 

He finds the least satisfaction in attributing the origin 
of the wonderful myth teachings of the ancients simply to 
the operations of ploughing and sowing. The “vegetation- 
god” theory. 

Plutarch approached the problems of his day from the 
right angle, for as Mead observes: “the whole of this complex 
of customs and rites, puzzling and self-contradictory as they 
may appear, and the whole of the riddles and veiled enigmas 
of Egyptian priestly tradition are resolvable into trans- 
parent simplicity by a proper understanding of the true 
nature of man and of his relation to Divine Nature, that 
Wisdom Who is the eternal and inseparable spouse of Divine 
Reason, the Logos.”** 

Studies of the kind as elucidated in this book on the 
Symbolism of the Gods of the Egyptians, are not merely of 
antiquarian import and of no other interest than that of 
satisfying mere curiosity as to early beliefs. Far from it. 

“If there be a fact in the general development of nations 
which historical research has clearly demonstrated, it is the 
extreme tenacity of antique belief, and its enduring influence 
on the organization of society; since religion, far more than 
convention, appears to have been the basis of ancient law. 
Each generation, as it passes, modifies no doubt, but only toa 
very slight extent, the form of the social bond; and that not 
for itself, but for the generation which succeeds. If there- 
fore we would trace more clearly the relation of man in his 
complex individuality to the yet more complex organism of 
human society, wherein each individual has his particular 
function, we cannot do better than examine thoroughly the 
creed of the earliest civilization on record .”*4 

This examination has been made. It is incomplete of 
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course, but enough hasbeen disclosed to show the value of the 
fragments that have come down to us from the remote past. 

There is a merging of ancient traditional teachings; and 
the wisdom, be it Egyptian, Chaldean or Indian, was one, 
but the forms were many in which it appeared, in various 
civilizations and at various times. 

“Religion is one, men call it by many names.” In 
ancient times in China, India, Chaldea and Egypt some of 
the people were wise enough to be religious. Experience 
had taught them to “bind back” or curb their emotions and 
impulses, which lead to rashness and foolishness if not con- 
trolled, and by self-control these become constructive Soul 
powers. This led to the living of a life by which man found 
“the way above” (as Thoth—Hermes says) which led to true 
and natural initiation. “To be good men and true” is thus 
an ancient teaching in modern phraseology, and through- 
out the ages ethical teachings are found to be the root and 
life of all religions. Without such teachings the religion is 
worthless, just as without the living of the ethical truths 
advancement in spiritual knowledge is impossible. Each 
religion has brought out some side of Truth necessary for the 
spiritual development of humanity at that time. 

Masonry has preserved the ethical content of religion 
and has seemed to recognize that: “Down through the ages 
one increasing purpose runs and the thoughts of men are 
widened with the process of the Suns”; that increasing 
purpose is fulfilled by the living of a life based upon ethics in 
the sense of the motto of Ptah-Hotep: “To know the Truth. 
Be the Truth.” 

Thus do we close this glimpse of “the work” of our 
ancient Egyptian Brethren, not “with the solemn thought of 
Death,” but with the thought that one may be conscious of 
his own self-identity, independent of his physical body. 
This is the “passage of the Sun” referred to in the ancient 
Ritual. Because when one is deeply interested in the work- 
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ing out of any problem, even deeply intent on reading, the 
Senses which are the avenues to Consciousness are closed. 

While the avenues to Consciousness are thus temporarily 
closed, One is awake and AWARE of his own self-identity on 
the plane of MIND. Contemplation of this fact will, if per- 
sisted in, enable one to bring oneself from “Darkness” to 
“Light” in true and ancient form. 

True because it is “the way” to truth. Ancient, 
because experienced by many initiates in the past,and no 
less “the way” for those of us who live in the present. We 
too are becoming a part of the “ancients who have gone 
before.” 

These are thoughts for reflection, for that study known 
as meditation. The results will be the discovery of that 
secret long lost to Masonry because discoverable only by the 
ancient method of living the (masonic) life. It is then an 
experience which cannot be passed on to another. All that 
the Master can do is to guide and instruct the Neophyte in 
the Way, and the Truth. The Life, he himself must lead. 

“Out of Egypt I have called My Son.” Matt. III:15. 


* * * * 

From what has been hinted at above, it will be clear 
to every Freemason and Rosicrucian that from a careful 
study of the ancient Egyptian religion can be gleaned much 
which will guide them to a correct interpretation of those 
Mysteries with which they are already acquainted. At the 
same time it is possible to go further, and to say that anyone 
who takes a serious interest in the religious and spiritual 
problems of to-day, or even desires to obtain an insight into 
the true nature of his own being, will find it essential to 
understand clearly what was really taught by the Masters of 
the Ancient Wisdom on the banks of the Nile. 
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CHAPTER II. 
EGYPTIAN TEACHINGS AND MODERN THOUGHT. 


Forty years have passed since the Egyptian Exploration 
fund was started. The French in upper and the British in 
lower Egypt have laboured to bring to light the buried 
treasures of this most ancient land. Old truths have been 
unexpectedly verified, old history has been checked by the 
light of a new knowledge. We hopefully expect new 
wonders to reveal themselves wherever the directed spade 
may strike. Modern Egypt by ordinary methods of travel 
is hardly three weeks away. Air plane service from the 
South of France shortens the time, but ancient Egypt is 
infinitely more distant. 

One who would really see Egypt must journey by years 
and not by miles. He must see with the Eye of the Mind, 
the Eye of Horus, and not alone with the physical organ of 
vision. This means that to see Egypt one must travel by 
the aid of the Magic Carpet of the Imagination to some seven 
thousand years ago. In such a journey the unlearning 
process begins and it continues unto the journey’s end. 
Without such an unlearning process the wisdom of Hermes is 
not to be apprehended. The days of Plato and Pericles are 
modern compared with the ancient days of Egypt. When 
Moses received his education at the court of Rameses II., 
Egypt had passed beyond the middle point of her history. 

The Great Pyramid, miscalled a tomb, symbolically 
monumenting the ancient lore of the old dark land, was 
hoary with antiquity when Abraham journeyed down into 
Egypt. Where then shall we fix the starting point of 
Egyptian history? Who can tell? 

The fiery opal of its dawn was long past when we glia pas 
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the far distant reign of Mena, the founder of the first Mon- 
archy, over six thousand years ago. Even Mena had a 
back-ground of tradition far behind him. That back- 
ground had its provinces, which subsequently became 
the principalities of united Egypt. Prior to Mena’s reign 
the Crown of Egypt was elective and became hereditary with 
his reign. 

The ancient Egyptians are more and more generally 
admitted to have possessed a large knowledge of the principles 
of science in proportion as the facts are more and more care- 
fully investigated. What modern architect would under- 
take to erect a building, the Great Pyramid of Egypt, 
covering thirteen acres, towering upwards more than four 
hundred feet, containing chambers of intricate design, and 
needing no repairs for thousands of years ? 

Ancient Egypt, not only discovered the super-eminent 
relation between radius and circumference—the foundation 
of all curvilinear measurement—but made use of it as a prin- 
ciple in architectural construction. This is the same “pi” 
value of modern engineering. In ancient Egypt we find a 
calendar based upon a correct knowledge of the motion of 
the earth, for the Ancient Egyptians, as Brugsch, Mas- 
pero, and Lockyear the astronomer state, knew the proper 
motion of the Sun in space. To the Egyptians credit and 
honour are due for devising the Cycle of Sothis, the herald 
star, which measured ages by its rising light as, for a 
moment, it touched the Eastern horizon, once in 1460 years, 
coincidental with the rising of the sun. 

From every portion of Egypt the past has yielded up 
invaluable records. The late Lord Carnarvon and Mr. 
Howard Carter have given the latest magic touch, Egypt has 
again suddenly risen from the dead, and once more sounds 
the message of the East. Let us delve into Egyptian know- 
ledge rather than into her tombs. 

Some years ago our own studies in archeology led us 
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to consider the diverse symbols used in the remote past by 
widely separated peoples to express quite similar ideas. 

By way of illustration we may mention the Lotus, as a 
universal symbol. It is just one of many, and there are 
none without a deep and philosophical meaning attached to 
them. The Lotus is a flower sacred to Nature and her Gods. 
It represents the abstract and the concrete universes, and is 
a symbol of the productive powers of both spiritual and 
physical nature. The Lotus is sacred to the Hindus, 
Egyptians, and Buddhists, is revered in China and 
Japan, and has been adopted by the Greek and Latin 
churches as the lily. 

It has its roots in the material mud from which it 
springs, passes up through a more tenuous medium, the 
water, and flowers in the higher vibratory medium, the air. 
Here are the physical, psychical and spiritual worlds, 
symbolised in a way to reach the common mind. Its seeds 
mature in the matrix of the mother plant and are of virgin 
born purity ere they drop into the water to carry on life, and 
thus the Lotus symbolizes endless life or immortality. 

In every picture of the Annunciation, Gabriel the Arch- 
angel is depicted holding a spray of lilies as he appears to 
the Virgin Mary. This spray typifying fire and water, or 
the idea of creation and generation. It symbolizes precisely 
the same idea as the Lotus in the hand of the Bodhisat who 
announces to Maha-Maya, Gautama’s mother, the coming 
birth of the world’s Saviour, Buddha. So also Osiris and 
Horus were represented by the Egyptians constantly in 
association with the lotus-flower, the two being Sun-gods 
or “fires of intelligence.” The Holy Ghost being still sym- 
bolized by “tongues of fire” in our own sacred writings. 

Thus we come to the study of Egyptian thought, the 
remains of which are: The Poimanders, a collection of four- 
teen Sermons, and the Definitions of Hsculepius of Memphis, 
together .called the “Corpus Hermeticum.” In 1904 
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Reitznstein published his Studies in Greek, Egyptian and 
Early Christian Literature. There is also the Perfect Sermon 
and AMsculepian Dialogue, translated from the only version in 
old Latin. John Stobaeus, an old Pagan scholar of the end 
of the fifth century, made a valuable collection of extracts 
from Greek authors, especially from The Virgin of the 
World, otherwise these would have been lost to us. 

The Church Fathers made many references to these old 
pre-Christian and Hermetic writings, and they quote them 
in support of the main general position of Christianity. 
This attitude of the Fathers underwent a change during the 
last two centuries and these pre-Christian authorities were 
labelled Neo-Platoniec forgeries. 

Three pertinent questions are broached by the learned 

-Mead in his three valuable volumes on the Hermetic writ- 
ings (Thrice Greatest Hermes, By G.R.S. Mead.) 

First—Why did the early Church Fathers accept the 
pre-Christian writings, knownas Trismegistic, as exceedingly 
ancient and authoritative, and quote them in support of the 
main impersonal dogmas of Christianity. ? 

Secondly—Why, in the revival of learning, and for 
upwards of a century and a half, did all the Humanists wel- 
come Trismegistic writings as a most valuable adjunct to 
Christianity, and as being in accord with its main doctrines? 

Thirdly—Why, in the last two centuries, has a body of 
opinion been gradually evolved, well nigh shutting out every 
other view, that these writings are Neo-Platonic forgeries ? 

The answers to these questions are simple. The Church 
Fathers appealed to the authority of antiquity and to a 
tradition that had never been called in question, in order to 
show that they taught nothing fundamentally new, that, 
in brief, they taught on the main points ,what Hermes taught. 
This was because the Church Fathers lived in days too close 
to the_traditions to have dared a charge of plagarism and 

forgery against Trisgemistic Teachings, without inviting an 
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unanswerable reply from men who “were still hearers of its 
living voice and possessors of its written word.” 

The scholars of the Renaissance naturally followed the 
unchallenged tradition of antiquity as confirmed by the 
Fathers of the Church. Gradually it was perceived that if 
the world-old traditions were accepted, the fundamental 
originality of general Christian dogmas could no longer be 
maintained. Interpretation and argument had usurped the 
place of evidence and history. Records compiled many 
years after the more personal dogmas of the Church were 
promulgated, ushered in the era of discrediting the old 
traditions. These old traditions were, in many instances, 
the record of the living of a life according to an age-old 
formula for the development of the inner nature, and when 
developed such an one was called, CHRISTOS, or the 
anointed of the Divine Spirit. The Egyptian word is 
“Karast,” the embalmed and anointed. 

This is the ideal of the Taoists of China and the Shintoists 
of Japan; they were paralleled in Buddha and Krishna in 
India; in Balder, the giver of all good, in Norse Mythology ; 
in Prometheus, the Greek Logos; and in Sosiosh, the Mazdean 
Saviour. These are all pre-Christian in origin and in the 
light of a symbolic reading of the legends surrounding them 
much of real interest and value is disclosed. With the 
publication of Reitzenstein’s book, these subjects are brought. 
into clearer light in so far as Greek, Egyptian and Early 
Christian thought are concerned. His researches are criti- 
cal, as he is in no way obligated to any pre-conceived theo- 
logical conceptions. 

The Trismegistic writings form a part of a large number 
of Greek texts, the remains of a once extensive Hellenistic 
theological literature; and by which theology is meant the 
blending of Greek and Oriental religious thought and 
experience. This theology was most strongly influenced 
by Egyptian conceptions and traditions. Egyptian 
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thought, including its religion, spread itself over the Greek 
world, and every student will recall how many Greek 
writers who have treated expressly of the Egyptian litera- 
_ ture refer to Egyptian beliefs, as compared with the very few 
which treat of Babylonian, Persian, or Syrian. Reitzen- 
stein says: “Unfortunately modern theologians have dis- 
regarded this field of research, and Egyptian thought has 
been despised as springing from the lowest depths of super- 
stition. However, as the Egypt of early days probably hada 
dominant position in Hellenistic literature, so also she must 
have had a correspondingly strong influence in Greek culture 
and the development of religious thought. This evidence 
is found in the early Christian literature.” 

Resuming our own narrative, in the Egyptian records 
we find many familiar ideas, more or less elaborated in a 
way to lead to a different interpretation than is current with 
us. Some of these ideas refer to God; to rebirth, the Way 
of the Higher Life or the Resurrection; to the Alone- 
Begotten or the Virgin Birth; the At-one-ment, which we call 
Atonement; to Baptism; to the On-Going Life or Immortal- 
ity; to the Secret Sermon on the Mountain; and to the 
Shepherd of men, who leads the lower mind to develop the 
Higher Mind, and so to reach to Deathlessness. 


THE EGyptTiAN IDEA oF Gop. 


First we shall refer to the Egyptian idea of God as given 
by Sir E. Wallis Budge. He says: “In the picture which 
M. Maspero has given of the Egyptian conception of the 
universe and of the origin of the Gods and things, he has only 
dwelt. upon the mythological side of the question, and has 
not set forth all the passages upon which other Egyptologists 
have based their views about Egyptian monotheism ; 
moreover no allowance appears to have been made for the 
peculiar religious and mental characteristics of the race. 
But when all is said against the Egyptian religion that 
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can be said, the fact remains, that it is not the religion 
itself which has cruel, ridiculous and indecent dogmas, but 
the myths wherewith generations of foolish priests obscured 
the pure beliefs in monotheism and immortality, which 
seem to have existed in Egypt from the earliesttimes. If 
modern oriental religions were judged in the adverse manner 
in which the religion of ancient Egypt has been judged, none 
would escape similar condemnation; the same thing may 
be said of some religions of the Western Nations” 

Budge says further: “It is, of course, impossible to 
assume that the educated classes of Egypt held (crude) 
opinions. The learned understood the meaning of symbols, 
and paid their adoration through them to the truths of which 
they were the coverings.” 


BEING Born AGAIN. 


Another interesting topic is that of re-birth or “Being 
born again.” Reminding us of St. John’s saying: “Verily, 
Verily, I say unto you, except a man be born again he 
cannot see the Kingdom of God.” We may quote two brief 
passages from Hermes’ Sermon on the Mountain. Tat, a 
neophyte, or disciple, asks of Hermes: “Now in the general 
Sermon thou didst speak in riddles most unclear (while) 
conversing on Divinity; and when thou didst say no man 
could be saved before re-birth, thy meaning thou didst 
hide?” To which Hermes replies: “My Son Re-birth is no 
more to look at things from the body’s view point.” 


THREE DEGREES OF EGYPTIAN MYSTERIES. 


This is in harmony with the teachings imparted to the 
student in the three degrees of the Egyptian Mysteries. 
These grades according to Peitschman, are, Mortals, Intelli- 
gences, and Sons of Light. 

1° Mortals or probationary pupils were astrunped in 
the doctrine. They knew the letter of the law, but had not, 
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by the living of a life in accord with the teachings, sensed 
the reality of spiritual things. 

2° Intelligences, or those who had received the “mind,” 
therefore becoming “men.” They had come to a realization 
of spiritual things. This was achieved by following the 
“Laws of Maat,” which is knowing the truth by becoming 
the truth, and doing the right because it is the right. This 
leads to the development of the “higher mind.” 

3° Sons of Light, orthose who had become clothed with 
power and crowned with light. This means a more receptive 
consciousness. In the Secret Sermon on the Mountain it is 
expressed by the aspirant in the words: “I see the All, I 
see Myself in Mind.” Hermes enlarges upon this idea, called 
by him “Aeonic Consciousness.” It answers to the same 
idea as that of “Nirvanic Consciousness” of the Vedas. 

According to Hermes the Aeonic Consciousness is gained 
“by a purging out of the tendencies of the lower nature and 
replacing them by the energies of the Divine Powers. It 
is the Will of man alone that can turn the powers of the Soul 
‘downwards’ or ‘upwards’.” It would seem that it was 
recognized, ages ago, that everywhere but in man, con- 
sciousness has had to come to a stand. For instance, the 
Bhagavad-Gita, which may be called the essence of the 
Vedas, touches every phase of human activity, from the 
simplest of daily tasks to the most exalted state of spiritual 
consciousness; to use the words of Paramananda, “at every 
step of the Soul’s evolution one may turn to this sacred book 
for instruction.” 

In our own times we may refer to Bergson as touching 
upon this particular matter, he made a study based upon his 
own experiences, in his own life and consciousness. There 
are many analogies among the various teachings from “The 
Path of Devotion of Krishna”; “The Way of the Inner Life” 
or the “Tao of the Chinese”; “The Teachings of Hermes” or 
“The Way to Deathlessness,” and the “Duration of Conscious- 
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ness” of Bergson. The Oriental teachings concerned them- 
selves with “the how and the why” of the experience, Berg- 
son, it seems to me, is concerned with “what” that experi- 


ence is. 
EvoLution. 


Among other Hermetic teachings that of Evolution is 
not without interest. To quote from the Corpus Hermeti- 
cum, the section called “The Key.” 

“Thus some that were once creeping things change into 
things that in the water dwell, the Souls of water things 
change to earth dwellers, those that live on the earth change 
into things with wings, and Souls that live in the air change 
into men, while human Souls reach the first steps of Death- 
lessness.” 

THE RESURRECTION. 


Through these transformations of the Soul, the state of 
Deathlessness or Immortality is reached. The teaching 
is called the “ladder of being.” To reach a higher state of 
development and to become conscious of one’s self identity 
independent of the physical body, is to be “resurrected from 
the dead,” and therefore it is the first step toward immortal- 
ity. It is an experience while still living in the body. 
Therefore we understand from this that the Egyptian resur- 
rection was non-corporeal. Because they retained the 
mummy as a type of personality. 

This enables us to see that the Egyptian Herseshta or 
Masters of Wisdom considered that all men have in them 
“reason”, but “Mind” is an achievement. This higher or 
Spiritual side of Mind is the “Son of Mind.” Here the play 
is upon the word Mind in its lower and higher aspects. 
The “prize set up for Souls to win” is true Self-Consciousness, 
it is the Crown of Humanity. It is virgin born in the 
sense that the lower Nature is the matrix from which the 
Son of Mind is born. In The Magical Message of Ioannes, by 
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James M. Pryse, a literal illustration of the Greek gospel of 
St. John, we read: “Amen. Amen, I say unto you, if any 
one be not born from above, he cannot see the realm of God.” 


Born FROM ABOVE. 


This “being born from above” deserves a brief commen- 
tary. It is an old phrase and refers to the old mystic birth, 
of the sideral body being born from the brain centres; the 
physical body being born from below. The ancient immor- 
tals were “those above” (hoi ano); as distinguished from the 
mortals “those below” (hoi kato); those dead (hoi nekroi) 
were those living in the physical body and in a purely 
physical manner. 

Now how shall we interpret the statement of the “sideral 
body” as being born from above, that is from the brain 
centre? It will convey our idea briefly, but to the point, to 
state that here and now, we have the same grades of minds 
or probationers to deal with as did ancient Egypt. Morons, 
or those whose mental age is fifteen years or thereabouts, 
have Reason but little Mind. Again humans with some 
mind endowment do not do things dictated by Reason, but 
they do that which their desires and emotions impel them 
to do, independent of Reason and past experience. So we 
may say the intellect does not control the mind. The mind 
is controlled by emotions and desires below the plane of the 
Mind, unless there has been developed a will power to control 
the emotions and direct the desires. When the Will begins 
to rule and direct one is “born from above.” 


HERU-NETCH-TEF-RA,. 


Tt will be of interest to introduce at this point a short 
dissertation upon one of the forms of Horus or Heru-netch- 
tef-Ra. Heru means “that which is above” and the full 
name means “protector of Ra,” supporter of the Divine, 
because Ra is in Cosmos the manifestation ef Diety and in 
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man is the Divine Spark. The hawk head is a symbol of the 
Soul. The hawk flies nearest the sun and lives on but little 
food. The Red Crown of the North, inside of which rests the 
White Crown of the South, symbolize the physical and the 
Spiritual. 

White is the emblem of purity. Fraser in “The Golden 
Bough” says, “even among savages the white man is the 
perfect man.” The spirit, called “Khu” in Egyptian, is 
symbolized by the White Bird. The Red Crown also sym- 
bolizes the lower world and the lower Mind. The White 
Crown symbolizes the upper world and the higher mind. 
In Revelations, Chapter II., v. 10, we read: “Be thou 
faithful unto death and I will give thee a crown of life.” 
The White Crown is the symbol of Spiritual Life. 


The Boat of Ra. 


Heru-netch-tef-Ra is one of the symbolic forms of 
Horus, and as protector of Ra is “Master of the Laws of Maat” 
epitomized in the words truth and right, and therefore 
master of both the physical and the spiritual bodies. The 
“Baptism of the Mind” is referred to in the following words, 
which is part of paragraph four of “The Cup or Monad” as 
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given in the Corpus Hermitcum: “Baptize thyself with the 
cup’s baptism. As many as understood the herald’s tidings 
and doused themselves in Mind, became partakers in the 
Gnosis and when they had ‘received the mind’ they were 
made ‘perfect men.’ ” 

Philo’s comment in this regard is interesting, he says: 
“And for the Happy Soul that stretched forth its own Reason- 
ing as a most holy drinking vessel to become the Cup Bearer 
of God.” Those who had received the Baptism in the 
Egyptian sense knew why they had come into being, they 
knew the purpose of life. They became consciously immortal 
or deathless in Spirit. Their immortality was a matter of 
knowledge based upon a growth in consciousness. Expressed 
in modern terms, they were conscious of their self-identity 
independent of their own physical body. 

The journey backward by the Magic Carpet of Imagina- 
tion bids us sum up the ideas of a by-gone age. It is difficult 
to speak of these matters, because the words are liable to 
misconstruction. The higher evolution of man is not high in 
place or space, but high in the sense of being more intense 
than the usual condition. Spirit is not superior to Mind in the 
Egyptian sense, neither is Mind superior to Soul or Soul to 
Body. Each and all must work in harmony according to 
their nature and come to an equilibrium in the perfect man. 
Therefore Hermes speaks of this teaching as a “doctrine fit 
for men.” 

The meaning of life has engaged the thoughts of some of 
the highest minds of all ages. The search for the causes and 
the effect of the changes man has undergone, has been a 
means of establishing man’s religion, science and philosophy. 
It if difficult to follow in the mythology of ancient 
races, but it is there just the same. 

The last few decades have greatly extended our intellec- 
tual horizon and we have advantages compared to those of 
an earlier day. The time has now arrived when a more 
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detailed study may be made of the achievements of the 
human race. The unending turmoil of thousands of years; 
the constant striving; the successes and failures; do they 
reveal any structure underlying it all? What principles 
may be gleaned from the past and what of the future? 

We have touched just the rim of the cup containing the 
essence of wisdom of the ancient Egyptians, and from it we 
may perhaps gain the idea that the world-old thoughts are ~ 
best studied from within and not from without. If we our- 
selves have faith in spiritual life and spiritual law, we shall 
have gained some certainty of our immortality just as we 
must conclude the ancients did. We may therefore say the 
faith here referred to means an intuitive conviction in the 
truth of that which both reason and conscience approve. As 
Bergson says: “We recognize the unity of spiritual life only 
when we place ourselves in intuition, in order to go from 
intuition to intellect, for from the intellect we shall never pass 
to intuition.” 

TRISMEGISTUS. 


Many of the curious reach high in the realm of reason 
but gain little in the Kingdom of Mind. Others have 
“fought the good fight” as it is stated in our gospel of Tim- 
othy and “have laid hold on Eternal Life.” To such the 
_ many religions are just so many chapters of the world’s One 
Religion. “Religion is one, Men call it by many names”, isa 
teaching of the Vedas of India. Having received the 
instruction and having lived the life to know the doctrine, 
what was the initiate to do? The Wisdom-Religion was no 
one’s own. He who possessed it held it in trust for those who 
were duly and truly prepared to receive it. As the Hermetic 
teachings put it, “And such power can be possessed by no 
one else than him alone who taketh naught. The good is 
he who gives all things and naught receives.” 

The possessor of the knowledge finds it difficult to pass 
the teaching on. He must wait until he finds the attentive 
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ear to receive the sound from the instructive tongue, until 
then it is safely lodged in the repository of the faithful breast 
of its custodian, that is the meaning of its secrecy. The 
neophyte must come of his own free will and accord, and he 
receives instruction relative to his capacity to apprehend 
the ethical value of the teaching, to comprehend the manner 
of its application, and last but not least, to prove each prob- 
lem by working it out in his daily life. This can be shown 
to be true of the wisdom teachings of all climes and all 
times. The Way, is Old. The Truth, is One. The Life, 
ever on going. The wisdom of Hermes is part of the ancient 
wisdom passed through the alembic of the Egyptian Mind, 
and this brief summary may enable us to glimpse its range 
and its relation to modern thought. Hermes Trismegistus is 
the subject of a poem written by Henry Wadsworth Long- 
fellow in the year before his death, in part it is as follows: 


Who shall call his dreams fallacious ? 
Who has searched or sought 

All the unexplored and spacious 
Universe of thoughts? 


Who, in his own skill confiding 
Shall with rule and line 

Mark the borderland, dividing 
Human and Divine? 


Trismegistus, Three times greatest, 
How thy name sublime 

Has descended, to the latest 
Progeny of time. 


CHAPTER III. 
SYMBOLISM OF THE BOOK OF THE DEAD. 


“It may have been a Million years ago 

The Light was kindled in the Old Dark Land 

With which the illumined scrolls are all aglow 

That Egypt gave us with her mummied hand; 

This was the secret of that subtle smile 

Inscrutable on the Sphynx’s face, 

Now told from sea to sea, from isle to isle, 

The Revelation of the Old Dark race; 

Their’s was the wisdom of the Bee and Bird, 

Ant, Tortoise, Beaver, working human-wise, 

The ancient Darkness spake with Egypt’s word 

Her’s was the primal message of the skies: 

The Heaven’s are telling nightly of her Glory, 

And for all time Earth echoes her great story.” 
—Gerald Massey. 


In the opinion of many Egyptologists the further 
one pushes his studies into the past the more remarkable 
does Egypt appear. Like the goddess Neith, Egypt came 
from herself. We see no sign of Egypt inembryo. It has 
no visible line of descent. From the first all is maturity. 
At an early stage the Egyptians possessed the art of writing 
and a system of hieroglyphics, of which the ideographs have 
passed into the form of phonetics. This means a stage of 
advancement of great duration. 

Maspero says: “It would seem that the art of Egypt, 
having arisen and developed in centuries which preceded 
Mena’s, reached its consummation under his descendents of 
the first to the fourth dynasties. Perhaps the progress of 
discovery will encourage us some day to inquire under what 
influence it flourished, and what were the vicissitudes of its 
childhood and youth. Each of the sovereign cities had its 
schools, where architecture, sculpture, and painting devel- 
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oped with a vigour proportioned to the intensity of its 
religious and political life.” (Art tn Egypt. p. 28). 

One link between the predynastic times or childhood of 
Egypt and the historical period, may be found when 
Egyptian mythology is taken as the ground-work of the 
Egyptian eschatology, or the teachings concerning death, 
judgment, heaven and hell. The relation of predynastic 
development to the amazing maturity of the early dynasties 
is most important. For there is Egypt, old and grey, at the 
head of a procession of life, issuing as it were from the heart 
of the desert, the shifting sands of which had obliterated the 
trail back into solitude. A focal point of Egyptian thought 
and symbolry is the Book of the Dead, so called because it 
seems to consist ofa description of the after-death wanderings 
of the Soul of the deceased in the underworld. In an edition 
of the teachings used in the XII dynasty it is also called the 
Book of the Master of the Secret House, and no one acquainted 
with that book in any of the recensions from the first dynasty 
to the later ones, and who at the same time is familiar with 
the story of the ancient mysteries, can look upon it as other 
than a story of initiation, that is,the story of the higher 
evolution of man and the final triumph of the Soul. This 
view does not alter the fact that portions of the text were 
used for funerary purposes and that the bereaved were helped 
by the recitation of the invocations and the chanting of the 
solemn hymns, because they had been sanctified, so to speak, 
by the highest use to which the teachings could be put, and 
that was a guide toward right living. 


“Tur Book OF THE DEAD” AS A RITUAL OF INITIATION. 


The Book of the Dead gains in interest when studied as 
a ritual of initiation, some of its scenes, for teaching pur- 
poses, being reproduced in the Secret House of the Great 
Pyramid. The ancient mysteries were taught by dramatic 
representation to the public in temple ceremonies; by pre- 
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cept to accepted students and by individual and personal 
demonstration to the few who duly qualified for the higher 
work. The main tenet of the teaching was the conscious self- 
identity of the individual intelligence independent of the 
physical body. 

These same ancient mysteries have been represented as 
diabolical by theology, and ridiculed by modern psycholo- 
gists. However there exist in man certain capacities and 
powers, which, by study and self-analysis, can be developed 
to a remarkable degree, constituting one a Man among men. 

To disbelieve this is to slur some of the best and most 
learned men of antiquity. Here we recall the names of 
Pythagoras, Iamblichus, Socrates, Plato, Proclus, Hippo- 
crates, Moses, Herodotus, Orpheus, Appolonius, and many 
others who knew of and affirmed the great work of the mys- 
teries. Grote in his History of Greece makes this interesting — 
statement: “The allegorical interpretations of myths has 
been by several learned investigators, especially Creuzer, 
connected with the hypothesis of an ancient and highly 
instructed body of priests, having their origin either in 
Egypt or in the East, and communicated to the rude and 
barbarous Greeks, religion, physical, and historical know- 
ledge, under the veil of symbols.” (P. 81, vol. II. Every- 
man’s Library Edition of Grote). 

Cyril of Alexander quoted from De Mysteries, tradition- 
ally ascribed to Iamblichus, the following: “It is not possible 
such mysteries should be declared to those who are without. 
initiation into the sacred rites.” It is natural that we should. 
know but little as to the mechanism of the ceremonies. They 
were conducted in secrecy, much as the early Christian 
teaching was given, under a solemn obligation of reticence. 
Jesus taught a Secret Doctrine, he said: “To you it is given 
to know the mysteries of the Kingdom of God; but to them 
that are without, all these things are done in parables. 
That seeing they may see, and not perceive, and hearing 


SYMBOLISM OF THE BOOK OF THE DEAD. 37 


_ they may hear, and not understand.“ And the disciples 
came and said unto him: “Why speakest thou in parables ?” 
Jesus answered saying: “Because it is given to you to know 
the mysteries of the Kingdom of Heaven, but to them it is 
not given.” 

The mechanism of the mysteries is one thing, however, 
some of their teachings may be re-discovered by a study of 
the ancient records with symbolism as a guide. Symbols 
are worthless unless they signify facts. That is to say, they 
must represent stages of thought and evolution which can 
be verified within the individual conscious experience. 
Such being the case we may dismiss from our minds all that 
we have ever read as to designed and arbitrary trials and 
temptations of the aspiring candidate. All such trials and 
temptations are imaginary in so far as true initiation is 
concerned. Childish and foolish tests had no place in the 
teachings we shall presently review. We do glean, how- 
ever, from a study of fragments of the ancient teachings, that, 
self-examination, appropriate reflection, meditation and 
spiritual contemplation, formed an important part of the 
daily life of the student. 

The great temptations of life steal in upon one in the 
quiet retreat ; in their inception they slow rather than quicken 
the pulse; and no one in whom resides the capability of real 
sin can make the growth necessary to self-advancement. 
The conscious and intentional evasion of one’s own standard 
of right action is sin, as well attested by the 125th Chapter 
of the Book of the Dead, which chapter is a code of ethics as 
high as any known to-day. The maintenance of the standard 
therein set forth enabled the candidate to declare, “I am 
pure”s-and the Egyptian teachings relate to the passage o1 
the dead man through the shadows. The term dead applied 
to men who lived solely in the world of the senses and were 
dead to spiritual things, as well as to a dead human body. 
The resurrection, referred as often to the illumination 
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necessary to leave the dead things of sense, as to functioning 
in the spiritual body after the death of the physical one. 


THE PILGRIMAGE OF THE SOUL. 


Let us glance at the pilgrimage of the Soul as depicted 
in the Book of the Dead. Here is a chapter on spearing the 
serpent in the darkness, another on reading a chapter in the 
presence of the serpent on two legs, the one symbolizing 
evil, the other wisdom. “Serpent of Wisdom,” was a phrase 
used to indicate the reborn sons of the good law. “To be 
wise as serpents and harmless as doves” is the way the teach- 
ing is given in the New Testament. The serpent is an old 
symbol used to convey to the uneducated and popular mind 
the idea of rebirth or immortality, in that, the dormant 
condition and shedding of its skin is followed by renewed 
life. Moreover, Eudoxus says, that, “The Egyptians tell 
a myth about Zeus, that in consequence of his having his 
legs grown together, he could not walk and he lived in 
solitude; and so Isis, by cutting in two and separating the 
limbs, made his going even footed.” (Myth of Man in the 
Mysteries. p. 189.) 

In such manner this myth enigmatically hints that the 
Mind and Reason (Logos) of God after it had progressed or 
walked, so to speak, in the invisible and unmanifested, came 
forth into genesis by means of motion. The “Legs grown 
together” indicate that reason had not developed as an aid 
to mind. ; 

Then there is a chapter on beating back the crocodile, 
an enemy of the Soul, and yet a sacred animal; because an 
ideograph of the double nature of man. The crocodile drew 
himself out on the banks of the Nile at sunrise; and while the 
upper half of his body bathed in the sunlight, the lower part 
remained hidden in the muddied water. Even the least 
developed intellect could grasp the idea of a better nature of 
man lighted by the God Ra, as a symbol of a spark from the 
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Divine Consciousness; and a lower nature which thrives in 
the mire of self-pity and self-love. The crocodile is a sacred 
symbol but regarded as a foe in the Book of the Dead, because 
the Soul must fight its way to light and life. In earth life 
the soul must overcome the lower nature before it can bear 
the light and breathe the rarer atmosphere of the spiritual 
realm, symbolized by the crocodile dragging itself from the 
more dense water. Then come chapters concerning not 
letting one’s head be cut off, not suffering corruption, 
coming forth by day, living after death, opening the mouth 
and words of power. 

The chief occupation of the Soul, here and here-after, 
is in resisting the attacks of its enemies. They come from 
every side, at the most inopportune moment, seeming to 
know when the resistence of the Soul is the lowest. These 
enemies will take from the soul his tongue, so that the words 
of power may not be used; his heart that he will be ashamed ; 
and his head that he shall die by the wayside or not use his 
reason ; that he shall forget his name, for the very quality of 
sound and the very power of Egyptian names have in them- 
selves the bringing into act of what is said. All of which 
indicates that the journey of the soul is indeed a pilgrim’s 
progress. For the Soul must win his way by his own per- 
sonal effort, relying on the promptings of the Divinity within. 
He aids himself by assuming identity with the great 
gods, but he must have made some success in developing 
the capacity and powers of his own nature similar to those 
of the god in whose likeness he masquerades for the time 
being, or failure will result. That is to say, the acts in life 
must mould character along those lines that make for per- 
manency in the next world. He must “Fight the good fight 
and lay hold on eternal life” as Timothy puts it in the New 
Testament. 

With the foregoing as preliminary let us call before our 
mind’s eye the winged circle, the scarabaeus, which, cen- 
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turies ago was an exalted religious symbol, carrying with it 
the idea of the conscious self-identity of the individual 
intelligence after the death of the physical body, as well as 
belief in rewards and punishments to the soul based on its 
manner of life while on earth. 

Memphis, that city of “speaking stones’” founded over 
five thousand years ago by Mena, the first historic king of 
Egypt ,had its earliest temple dedicated to Ptah, the Creator, 
whose symbol was the sacred beetle, the scarab. We know 
from inscriptions that some of the most elevated teachings 
were in circulation during the Memphite dynasty. The dead 
one at this early period became after passing the Judgment 
of the Dead, an Osiris, living eternally. The symbolic 
ceremony of opening the mouth of the Osirisfied one is 
connected with the Scarab. We read in the Rubrical 
directions of several chapters of the Book of the Dead; 
“Behold, make a scarab of green stone, wash it with gold, 
and place it in the heart of a man, and it will perform for 
him the opening of the mouth.” 

In the journey of the Soul toward eternal life and light 
the effort of earth life was so to live as to attain that momen- 
tum, power and freedom which was to endure forever. So 
the Soul in the journey through the underworld, or region 
between earth and heaven, pleads that his “mouth be opened” 
or in other words that his will may be given back to him, in 
order that he may use the “Words of Power” which he has 
learned by becoming them. This enables him safely to pass 
the guards, overcome the evil powers, and satisfy the gods 
that he is worthy and well qualified to pass on. The meaning 
of the symbolic ceremony of opening the mouth after the 
silence of death was one of deep concern to the Egyptians, 
it meant as much to the one who simply believed as it did 
to the one who had that greatest of all things next to know- 
ledge, viz., real faith or an intuitive conviction of truth 
based On reason and approved by conscience. In the 
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Egyptian ritual the ceremony was performed in Amenta, 
the hidden land, between earth and heaven; Ptah is the 
revivor of the Will, and this was the mystery of the resurrec- 
tion, or the awakening to conscious activity on the spiritual 
plane. 


THE MyTHOLOGY OF THE SCARAB. 


To understand the symbolism underlying the scarab- 
aeus, it will be necessary to consider the mythology of the 
scarab, the ceremony of opening the mouth, and the signi- 
ficance of the words of power. Briefly, as to mythology; 
Horus, the Virgin-born redeemer of the Egyptians, came into 
the world to destroy the enemies of the great God, Ra. 
Therefore Horus changed himself into the form of the winged 
sun-disk, and took with him the Goddesses Nekhebet and 
Uatchit in the form of two serpents. After their successful 
war upon the enemies of Ra, Horus commanded Thoth, the 
God of Secret Wisdom, that the winged sun-disk or Sacrab- 
aeus with the erect serpents should be brought into every 
sanctuary of all the gods of the lands of the South and North. 

The symbolic points in the foregoing legend are very 
old, for they belong to the earliest period. The winged disk, 
which as a hieroglyphic means “to become—to be—to- 
create,” is a part of the symbolical ornamentation of every 
temple, displayed over every gate and doorway, and a sym- 
bol of the earliest expression of life after death that has 
reached our day. It takes us back to a period when the 
symbolism began to be misinterpreted, and thus misunder- 
stood by the masses; nevertheless, the forms under which 
the Egyptians represented their gods, and which are repellent 
to our refined tastes, answered in their minds to an idea of 
divinity which was as pure and as spiritual to them as the 
noble and beautiful forms of the gods of Helles were to the 
Greeks of a later day. 

The greater number of people in Egypt felt no repug- 
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nance to animal-headed gods, because they appeared as 
representations of the powers of the One God. The learned 
minority understood the meaning of the symbols as convey- 
ing truths beyond the conception of the populace. In other 
words the majority were attracted to a plurality of gods and 
made their adorations to them in forms and ceremonies 
adapted to an undeveloped intellect; while the priests, and 
the educated classes who could read and interpret hiero- 
glyphs and manuscript books adopted the idea of the One 
God, referred to in the Hymn to Ra as “Thou art the One God 
who came into being in the beginning of Time—Thou 
self-begotten One! O Thou who didst give thyself birth! 
Oh, One Mighty One of Myriad forms and aspects.” 

It may be of interest, at this point, to refer to Mr. Isaac 
Meyer’s book on “The Scarab,” in which he has collected 
some suggestive passages; one of which is: “After the Chris- 
tian era the influence of the cult of the scarab was still felt. 
St. Ambrose, Archbishop of Milan, calls Jesus “The Good 
Scarabaeus, who rolled up before him the hitherto unshapen 
mud of our bodies’.” Another passage reads: “St. Epiphan- 
eus has been quoted as saying to Christ; ‘He is the Scarab- 
aeus of God’.” 

As we have stated in the foregoing, the Scarab, if placed 
in the heart of the deceased, will perform for him the “open- 
ing of the mouth.” There are several chapters in the Book of 
the Dead in which reference is made to the ceremony of 
opening the mouth, Chapter XXIII may be cited for our 
present purpose: “May the God Ptah open my mouth, may 
Thoth, being filled and furnished with charms, come and 
loose the bandages, even the bandages of Set which fetter my 
mouth. May my mouth be opened, may my mouth be 
unclosed by Shu with his iron knife wherewith he opened the 
mouths of the Gods.” 

What importance did the Egyptians attach to the power 
of the opening of the mouth, and of what use were the words 
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of power, sometimes called the words of Thoth? In the 
first place Thoth is the Judge of the Dead; the Redeemer and 
balancer of all “worlds,“ the Recording angel so to speak. 
The Judgment of the Soul in the balance, in the Hall of 
Osiris, is called the “weighing of words.” Action is the 
meaning of the “words of power,” not the words a man 
uttered, nor even the reasons he thought he had for his deeds, 
but the “innermost intentions of his soul, the way of the 
will of his being” as the learned Pietschmann puts it. 

This idea of words as an index of rational volition had 
in addition to its moral significance, an ethical application. 
Thus in the “Book of the Breathings.” (Vol. III Budge’s 
Book of the Dead, p. 659) we read: 

“Thoth, the most mighty god, says to the deceased, that 
by the aid of ‘words of power’ .. . thy soul breaths for ever 
and ever, and thy form is made anew, thou art made divine 
along with the souls of the gods.” 

And it is said of Thoth: 

“Thou hast given life in the land of the living ; Thou hast 
made them live in the Region of Flame; Thou hast given 
respect to thy councils in the breasts and in the hearts of 
BOTT), os: 3 Mortals, Intelligences, and Creatures of Light.” 

The land of the living was the spiritual world, a glorious 
land of life and light for the seers of ancient Egypt. Mor- 
tals, Intelligences, and Creatures of Light were the “Three 
grades of the Egyptian Mysteries,” viz: 

1. Mortals, or probationary pupils who were in- 
structed in the doctrine but who had not yet apprehended 
the reality of spiritual things. 

2, Intelligences, or those who had come to a realization 
of spiritual things and had become “men,” that is to say, 
who had the touch of the true “Mind-Consciousness.” 

8. Creatures of Light or those who had become clothed 
with power and crowned with light. This means a greater 
receptive power in consciousness. In the “Secret Sermon on 


44 SYMBOLISM OF THE GODS OF EGYPT. 


the Mountain” it is expressed by the aspirant in the words: 
“I see the All, I see myself in Mind,” and the mystery of this 
new birth in Consciousness is to be kept secret, for the reason 
as expressed by Hermes “that we may not be thought to 
be calumniators.” Masters do not boast of their powers, 
because it would bring the teaching into contempt. 

These three grades in the Egyptian gnosis, viz., Mortals, 
Intelligences, and Creatures of Light, remind us of the three 
grades in the early Christian Brotherhoods, which, according 
to Dionysis, the first Bishop of Athens are “Purification, 
initiation and perfection.” In the gospel of St. John, 
chapter three and verse three, it says: “Jesus answered, and 
said unto him: ‘Verily, verily, I say unto thee, except a 
man be born again he cannot see the kingdom of God’.” 
The same passage from James Pryse’s Magical Message of 
Ioannes reads as follows: “Amen, amen, I say to you, if one 
be not born from above he cannot see the realm of God.” 

This being born from above is the New Birth in Con- 
sciousness. It is the highest grade, the Master, or Creature 
of Light. In the Christian nomenclature it is a perfecting 
or a regeneration. These points are touched upon in the 
dialogue between the candidate Tat and the teacher Thoth 
or Hermes, also found in the Secret Sermon on the Mountain, 
and recorded in the Divine Pymander translation of John 
Everard, D.D., under the date of 1650 A.D. 

Tat is then instructed in the Way, the Truth, and the 
Life. He must among other things replace ignorance with 
knowledge; sorrow with cheerfulness; intemperance with 
self-control; injustice with justice; deceit with truth; envy 
with generosity; fraud with honesty ; anger with composure; 
impulsiveness with deliberation; and maliciousness with 
unselfish service. The terms are enumerated just as found 
in the Divine Pymander, I have thought it of interest to 
supply the antonyms. 

The result to Tat, if he becomes proficient in the work, 
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is the regeneration necessary to the on-going life or immor- 
tality. There is no death in the Egyptian religion, it is 
evolution in matter and transubstantiation into spirit. The 
so-called death of Osiris is the re-birth on a higher plane. 
The Egyptians of every period of which we have knowledge 
believed that Osiris was of Divine origin, that he suffered 
death of the physical body by the powers of evil and that 
after a great struggle with those powers He rose again. 
He became thenceforth, the King of the Underworld, the 
Judge of the Dead. Because Osiris conquered death, Horus 
his virgin born son, followed the same Way, made the 
experiment with his life, overcame death, and stands as the 
examplar to all who care to travel the Way of Devotion. 
All of which is an inner experience; an increase in the 
content of consciousness, idealized in the drama of the 
“mysteries, which was an ancient method for teaching the 
real purpose of life. 

In the mythology of the Egyptians there is no fall of 
man, hence no redeemer is found in their eschatology. 
Horus, the virgin-born son of Isis, Queen of Heaven and wife 
of Osiris, is the revealer of the way to immortality rather 
than the redeemer or saviour. Horus was the justifier of the 
righteous. He was an examplar. His followers must con- 
form to his example. They must make the same persistent 
personal effort that he had made before they could win the 
on-going life. “The Book of the Dead” indicates that 
there is no passage, no opening of the gate to the land of life 
everlasting, except “ye do these things for yourself.” The 
Egyptian paradise was the reward of labour; and Horus, the 
husbandman in the fields of Arru, is the worker personified. 
No offe gains the Egyptian heaven but the worker, who reaps 
solely as he has sown. Soul growth must be paid for by 
personal effort. There is no unearned increment for the 
inactive, meaning those “buried in the body as though in a 
tomb -* 
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The Soul in the Underworld, making his way among 
the hidden pits of Tuat, says: “If I should be judged worthy of 
doing the work that is to be done in Amenta, bear witness for 
me that I am worthy to fertilize the fields, to flush the streams 
and to transport the sand from west to east.” (Chapter VII, 
Book of the Dead.) 

This means that he becomes one of the glorified elect, 
on being judged worthy of the work. It also reveals a key 
to the mysteries and methods of the Book of the Dead, by 
taking Egyptian mythology as the modulus for their teach- 
ings of last things, viz., death, judgment, heaven and hell. 
The workers in making the primeval paradise were still the 
cultivators, who had overcome the sterilizing power of the 
desert land, following the lead of Mother Nile who led them 
to a land which she herself had made forthem, to turn into 
an oasis, a paradise of plenty. 

The fascination which accompanies the study of Egyp- 
tian lore tempts one to dwell too much with the popular 
notions of that wonderful civilization of the distant past. 
There are some few and notable exceptions, Gerald Massey 
is one of them, he thinks that there is need of the modern 
adaption of evolution to the different problems in Egyptian 
science and philosophy ; and with him it is a gradual develop- 
ment of savage ideas upward toward better things. From 
my present view point, gained by the aid of workers in this 
field who have so freely given to the world the results of their 
labours, I feel that what is needed is a deeper knowledge of 
the nature of man than that afforded by most philosophers. 

It seems to me, that it was the spiritual intuition of 
primitive mankind that laid the foundation for the spiritual 
knowledge embodied in the ancient mysteries, just as it 
was a natural desire for exact knowledge that inspired human 
intelligence, ages ago, to observe and to study natural law. 
The world has been content to rest in the declaration of 
accredited Egyptologists, because the natural tendency of 
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the unscientific multitude is to take implicitly the state- 
ments of accepted authority; because the multitude have 
faith in the ability of those in authority to differentiate 
between their assumptions, their theories, their working 
hypotheses, their conclusions and their facts. That this 
discriminative ability may have been over-estimated in 
some directions does not seem possible to the multitude 
because of the many objective evidences of the untiring 
labours of Egyptologists to be seen in the Egyptian sections 
of the many National Museums of the world. So much for 
the natural tendency of the multitude. 

On the other side there is, likewise, a natural tendency 
for the accepted authority to substitute mechanical intelli- 
gent principles, blind physical force for intelligent physical 
and spiritual forces. This tendency has led to the substitu- 
tion of physical functions for spiritual relations; as well as 
the substitution of universal law for individual will and 
desire. Man in his evolutionary ascent reaches his majority 
at the estate of man. Observation and individual experi- 
ence demonstrate that the higher evolution of man is governed 
by rational will and desire, but ,why governed by independent 
will and desire? Because the powers of sensation and voli- 
tion raise the entity from automatic to independent action. 
Everything in nature that has attained to this point, moves 
and acts thereafter upon an innate principle of selection 
which conserves that particular entity alone; therefore power 
of choice must be considered in dealing with sentient matter. 
(Origin of the Fittest, by E. D. Cope.) 

Life, liberty and individual happiness are fundamental 
principles. The evolutionary impulse when it reaches the 
human kingdom must deal with processes and effects which 
are individual and ethical. Everything is now done in 
accordance with an innate will and desire, hence acts are 
impelled, not compelled. This therefore becomes the true 
and Natural Law of Selection to the “Growth Force”, as 
Cope puts it in The Origin of the Fittest. 
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Fragments from the books of Hermes collected by 
Stobaeus contain the following on the “power of choice”: 

“We have power to choose, it is within our power to 
choose the better and in like way to choose the worse accord- 
lng to/our Will....%..7 

The Egyptians knew of but one way to worship God, 
and that was not to do evil. Through the power of inde- 
pendent choice the individual rises above Fate or blind 
evolutionary law, because he possesses that power to exer- 
cise an independent, self-conscious and rational volition. 
He may live his life in accordance with the rule of Maat, 
that is he has the power to do right guided by his reason and 
conscience. Thus the governing causes in the evolution of 
man.are independent Will and Desire, which stimulate 
intellectual activity , with moral purpose as a foundation and 
ethical satisfaction as an earned increment. And this is the 
“becoming”, the transformation, or the higher evolution 
indicated in the symbolism of the Book of the Dead. 

Quoting now from the Divine Pymander, book IV, en- 
titled The Key: 

“Hast thou not heard in the general sermons, that from 
the All-Soul, come all those souls, which are made to 
revolve in all the cosmos, as though divided off? 

“Of those souls, then, it is that there are many changes; 
some to a happier lot, and some just the contrary. Thus 
some that were once creeping things, change into things that 
in the water dwell; the souls of water things, change into 
earth dwellers; those that live on the earth change into 
things with wings, and souls that live in the air change into 
men, while human souls reach the first step of Deathless- 
ness.” 

Here we have an epitome of the Egyptian transforma- 
tion up to and including the higher evolution of the human 
soul. It recalls what Pythagoras and Plato denominate— 
“man more manful than men”; what Homer says of the good 
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—“god-like and equal to gods”; and what Browning in 
Paracelsus, immortalizes in the lines: 


“e 


- - man is not Man as yet, 
When all mankind alike is perfected 
Equal in full blown powers, then, not till then, 
I say, begins man’s general infancy.” 
In the “Virgin of the World,” a sacred sermon of initiation, 
we may enlarge our idea of this higher evolution as expressed 
by Hermes: 

“But the more righteous of you, who stand upon the 
threshold of the change of the diviner state, shall among 
men, be righteous kings, and genuine philosophers, founders 
of states, and law-givers.” 

This contemplates the making of useful men for daily 
life, and not dreamers. Symbolism, with its connotations, 
brings to attention that which is mystical, and therefore, in 
the sense in which that word is so often misused, imprac- 
tical. Whereas to my mind, in the symbolism of the things 
of experience, the ancient Egyptians were the greatest of 
realists. They would not use the terms mystical and im- 
practical when considering higher things. They deemed 
the higher the great business of life, and for thousands of 
years they aimed to realize truth. This is shown by their 
constant interrogation of Nature, like a child very much in 
earnest but always with the question: “Is it true?” 

Then they went to work to gain the experience necessary 
for a greater knowledge by which to know the truth, for 
with them knowledge had its basis in experience, to be real 
was the aim and the end, because that was living the truth. 
The One God was the real God. 

The Egyptian religion was a religion of self-reliance 
and self-control; it lead to right action. It was a manly 
religion, for in the last judgment the deceased expected 
justi¢e and equity, because the One-God was just and righte- 
ous. This is the reason why the Egyptians did not pray for 
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mercy or ask forgiveness of sin. With the growth of the 
Soul came the consciousness that he who possessed knowledge 
or wisdom was charged with the responsibility of rightly using 
it. It was contrary to the Law of Truth to hold even things 
as individual possessions for purely selfish gratification. As 
Chapter CXXV of the Book of the Dead inculcated, these 
powers were intelligent possessions, they must therefore be 
used intelligently, which means for the highest good. 

What one did and what one did not do, were the weights 
in the scales. The Divine Horus put in no plea for the 
sinners on account of his own sufferings. All had to live 
the life to know the doctrine. As Horus lived the Life and 
overcame death, so too, each individual could follow the 
same way by making the moral law operative in thought, 
word, and deed. The deceased must have won for himself 
the right to utter the words, “My Heart. My Mother,” 
because the “scarab placed in his heart” enabled him to 
“open his mouth,” and, “to will to speak.” 

The Virgin Birth in miniature, was the birth or develop- 
ment of the higher faculties of the individual; the prompt- 
ings of the heart became as a protecting mother to the awaken- 
ing faculties of the Soul. Thus he was able to speak from a 
definite experience with his life; then like Horus, Krishna, 
Buddha and Jesus, the teaching was the theory and the life, 
the demonstration of the Truth. All that one could do after 
that, was to point others to the Way of living the Life to 
obtain the Truth. It was always an individual demonstra- 
tion each had to make for himself. 

The only kind of proof the Herseshta or teachers could 
bring to bear upon the truths they had to impart, was 
simply a personal and exact knowledge of the spiritual side 
of Nature, and the persistence of one’s self-identity after the 
dissolution of the physical body. <A few students travélled 
the rough and rugged road toward self-development, in 
their turn: to make the demonstration, gain the experience, 
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and fulfil the Egyptian motto, “Match Thyself”; that is 
to make one’s self match the great purpose of one’s own 
divinity, by conforming one’s life of his own standard of 
truth, justice, right and equity, which is to fulfil the Laws 
of Maat. As Hermes says: “The way to do this is not 
taught,” for the reason that it is a state of consciousness 
which must be realized, and it involves, therefore, an 
individual personal experience. Here we are reminded of 
Goethe’s lament: “It is always the few who find it hard to 
take truth for authority because the many so long have 
mistaken Authority for Truth.” 

Some of the teachings were secretly given, from mouth to 
_ ear, and the student learned by doing. As he gained skill 
in living his life in accord with his ideals of equity, justice 
and right, his spiritual powers began to unfold. He became 
aware of his own transformation; the proof of which was 
gradually revealed to him in the widening of his power of 
apprehension; the deepening of his power of comprehension ; 
and the growth of the faculty of intuition. This is the self- 
taught race of Philo: “This race, my son, is never taught, 
but when he willeth it, its memory is restored by God.” 
This is the race who receive the Holy word about the Lord 
of All; “For there is, my son, a Word of Wisdom that no 
tongue can tell, a Holy Word about the Lord of All, the God 
before all thought, whom to declare transcends all human 
power.” 

Now comes the question—why did the glory of Egypt 
depart, and what caused its downfall from the heights herein 
depicted. In the light of the ancient spiritual science at 
the height of spiritual power in man, like the pinnacle of 
material development in the nation, there comes the parting 
of ways, the desire to be served overcomes the desire and 
opportunity to serve. The lust for power over others usurps 
the desire to be in control over one’s self; this brings one 
into conflict with others who likewise desire power over those 
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less discerning than themselves; incidentally comes the 
struggle for wealth as an aid to autocratic control, and with 
it subterfuge, dishonesty and insincerity, all focussing in 
injustice to the masses, and in time the struggle for mere 
existence puts out the light of spiritual discernment which 
sooner or later causes national disaster and disintegration. 

The nature of our subject has required the consideration 
of teachings similar to some in force in the present day. The 
departed grandeur and glory of Egypt suggests the antidode 
to the subtle poison generated by material prosperity, in 
individual or Nation, which antidote is: 

“Step out of the sunshine into the shade and live to 
benefit mankind.” 

These words are from the ancient teachings, one time a 
part of the Book of the Golden Precepts, and those precepts 
show that life is valuable and precious only to the degree it 
renders service to humanity. 


CHAPTER IV. 
THE KEY. 


Down through the vista of the ages we see as in a mist the 
work of a by-gone people. We view their handicraft, and 
while still looking for a beginning that always eludes us, 
we gain a clearer view of what old Egypt must have been. 
The sole remaining wonder of the world, the pyramid, still 
challenges modern thought to read the riddle of the sphynx. 
The one mis-called tomb, the other merely a portrait of a 
King. The outer covering of the pyramid was a pure lime- 
stone, which has been removed and carried to Cairo for the 
building of Mosques. The cubical contents of the Pyramid 
are six times greater than the Woolworth Building in New 
York, and seventeen times greater than the Union Central 
Building in Cincinnati. The Engineers of our day are 
authority for the statement that it could not be reproduced. 

Art, architecture, and wisdom encompass that mysteri- 
ous land of no beginning. The people in Ancient Egypt 
were a home-loving race, a “man’s own house is the best 
thing,” is one of their sayings. Woman was Queen of the 
home, the sexes were absolutely equal, and why not, when 
both are equally necessary to the evolution of the race. 
Every Egyptian Prince and youth underwent a course of 
military training; and when enlisted as a soldier, making 
that his career, he received a homestead of several acres. 
Pro Patria had a real meaning in those days. 

Education to them meant full development of the 
spiritual, mental and physical faculties. Great Universities 
were located at Heliopolis and at Memphis. Heliopolis 
specialized in science and philosophy , and was the Alma Mater 
of Plato and other Master Minds of antiquity. Here Solon 
studied Law, and, it may be, heard the tradition of the lost 
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Atlantis. Here Thales learned those scientific principles 
which afterwards were given to the world, and now consti- 
tude the science of electricity. Here Archimedes, the great 
mechanical genius,came as a youth to study. So too, 
musicians, artists, physicians and scholars were a part of 
Egypt’s long life as a great nation of antiquity. Novels, 
tales and a light literature were no small part of the activity 
in these old days. Most of the Egyptian astronomical 
records are lost, we know they could calculate an eclipse 
and measure the year correctly , and that they knew the earth 
revolved around the sun. 

Their art, architecture and religion are best understood 
by the law of correspondences, that all things have their 
spiritual counterpart, that this world is the illusion and the 
real world is spiritual. They believed in one God, and their 
various gods and goddesses are but representations of the 
powers and attributes of the Soulofman. In another aspect 
they symbolize the super-human attributes of God, by repres- 
entations of the super-human powers of animals. 

There is much confusion in the subject matter of the 
Egyptian Gods. Confusion in names, in attributes, and in 
classification. But all of this assumes a great degree of 
order when it is once understood that the moral and spiritual 
attributes should lead the way. In our study into these 
things and on first viewing these gods from a symbolic stand- 
point, the interpretations may seem unwarranted. But 
follow the golden Thread of Ariadne through the mystic maze 
of Egyptian Gods, and every now and then you will see 
corresponding teachings in India, Chaldee, China, Japan, 
Greece, the Holy Land, America and wherever else man may 
have lived long enough to impress the world-old story onthe 
memory of others, carve it in granite, hew it into rock cut 
temples, or build it into temples or cromlech, mound or 
totem pole. 

At present we seem far removed from the more spiritual 
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consideration of man and his activities, and we cannot always 
see the reason why. Mind power is at work in human evolu- 
tionary progress. We are not quite able to discern the: 
designs on the trestle board. But there are some things we 
do know—Individuals differ in mental power, yet all 
grades of intelligence appreciate justice. Justice, honesty, 
truth and right are our present needs. We need the Laws 
of Maat, the Goddess of Truth and the Right of Old Egypt. 
We have been giving too much attention to the making of 
things. We have been unmaking people. The ancient 
Egyptian idea concerned the making of people. 

But you say—look at Egypt today, no descendents of 
that old race; descendants of later conquerors live in 
Egypt but even they do not own or govern it. True—People 
—Nations—Civilizations—are all like human beings, be- 
cause human beings make them. They are born, mature 
and die. Some individuals are born, live, and before dying 
they are helpers of humanity; they make the most of their 
opportunities. They act as trustees of whatever they have, 
and administer of their talents, their skill, their worldly 
goods, to help others to help themselves. They grow and 
develop, and in reality sit in the councils of the destiny of the 
human race. Others with good opportunities waste them. 
They are at cross purposes with themselves and nature; 
they grow critical, and as they age, they drive all friends 
away from them, and sit out a lonely vigil almost too 
inert even for physical life to forsake their bodies; of © 
these also we say they are born, live and die. But what 
acontrast! What a difference in the living! 


-_ 


THE PURPOSE OF SYMBOLISM. 


In the study we are about to make, it is well to remem- 
_ ber that a symbol is of no value unless it represents a stage 
or stages in the evolution of one individual which can be 
reproduced in the life experience of another. We are about 
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to study the inner and not the outer man. What the god 
represents as a definite soul experience, not the dead letter 
or most apparent meaning. 

After having made a careful study of this subject we 
find that the secret of the whole matter lies in an under- 
standing of the pre-dynastic teaching that : “Temu was 
believed to be the first man to have become divine in the 
physical body.” In our Scriptures, John I., 18th Verse, 
“But as many as received him, to them gave he power to 
become Sons of God.” That is to say that those whose real 
being is always in the higher realm, even when incarnate in 
the physical body, are Sons of God; that is the true self of 
Man has become the Word made flesh. Here is the reason 
why Temu is referred to as the first living god man, and 
Osiris is called “The first dead god man,” because Osiris 
manifested the true self of man after passing out of the physi- 
cal body in the change called death. 'Temu wears the white 
crown surrounding the red crown, showing his spiritual 
nature is fully developed here while in the physical body, 
but that he used the physical body only as an aid to his 
spiritual needs. Both Osiris and Temu are always repre- 
sented as human-headed figures, but with this difference: 
Osiris wears the White Crown, the symbol of a developed 
spiritual nature; he is not shown with the Red Crown, the 
symbol of the physical nature. 

As the illustrations indicate, in all other instances the 
red crown surrounds or includes the base of the white crown, 
showing the development of the spiritual body and spiritual 
powers by gradual control of the physical. Sati is the 
only one of the goddesses wearing the white crown, for 
reasons that will soon be disclosed. Once more let us 
recall the ancient meaning of a symbol: A Symbol repre- 
sents a stage in the evolution of one individual which can 
be reproduced in the life experience of another, despite 
the lapse of time. Thus we shall be able to understand 
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that the logical sequence of the gods is identical with the 
orderly unfoldment of the faculties and powers of the physi- 
cal nature. 

Prof. Ladd, of Yale, says: “Psychology is the study 
of the content of consciousness.” This too was the ancient 
idea, with the addition of a teaching which enabled one 
to widen the bounds of consciousness, and so increase its 
contents. My early interest in Egypt was luke-warm. 
It came to my attention as just one more of the dry subjects 
of ancient history necessary to a proper number of credits 
in my student days. Others have had a similar experience, 
and have forgotten it and Egypt as well. 

Then came other student days and quite a different 
array of studies, in the pursuit of which the practical 
epplication of the theoretical gave zest to the doing of 
heavy mental tasks. Purely for recreation, because of the 
intense interest of the subject, psychology led me toward 
the work of James in examining religious experiences as a 
problem in psychology. The next step was comparative 
religions, and this meant for me the study of ancient civiliza- 
tions in addition to a study of their religions. 

Much of the work was at times uninteresting, but 

repeated excursions into these domains of ancient thought, 
aided by visits to the archeological departments of some 
of the great museums of the world, served to keep up an 
interest in the study; fixed in my mind by lectures to widely 
scattered audiences, whose keen interest in the subject 
matter prompts this systematic arrangement of material, 
that the printed page may reach a larger number and serve 
to put on record the symbolic interpretation of the ancient 
teachings for the benefit of other students and searchers 
for truth. 

Contrary to current opinion the ancients were interested 
in all “human activities much as we are to-day. Their 
lighter literature depicts this, as is shown by Sir E. Wallis 
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Budge, and also by A. Wiedemann, in their writings on the 
literature of the Egyptians. From their stories and poems we 
find that the Egyptians led a happy and joyous life and in 
all respects were human beings like ourselves. True they 
gave much thought to the right living of this life as a neces- 
sary prelude to receiving their just dues in the life after 
death. Their ideas however, of death, of the resurrection, 
of rewards and punishments differed from ours because “to 
know the truth one must be the truth,” and this Egyptian 
truth was taken seriously and acted upon intensively. 
Knowledge was based upon experience. Symbols had a 
very different meaning, for the reason that a symbol repre- 
sented a definite individual experience which could be 
reproduced in the life experience of another individual 
despite the lapse of time. This then became also a criterion 
of truth. Religion lkewise was based on experience, 
it was simply the application of the temple teachings to 
the living of a life. The putting into practice of the ethical 
teachings such as are found in the 125th Chapter of the 
Book of the Dead. 

The capacity to know increased in those individuals, 
then as now, who maintained their lives according to the 
teachings handed down from one generation to another; 
they found by experience that spirit is not bound and 
Truth is one. He who sees the truth is of God. In regard 
to the Egyptian idea of God, it must be understood clearly 
that monotheism and not polytheism is as purely Egyptian 
as it is Christian. In one of the oldest Egyptian books, 
we find the “Precepts and Maxims of Ptah-hetep” compiled 
at the instance of the governor of that name of the town 
of Memphis, in 8500 B.C., in which occur these significant 
statements: 

“Keep silence for thyself.” 

“Devote thyself to God, take heed of fivene daily 
for the sake of God, and let to-morrow be as to-day. Work 
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then (for Him). God seeth him that worketh for Him, and 
he esteemeth lightly the man who esteemeth Him lightly.” 

In the “Land of the Monuments,” by Joseph Pollard, 
member of the Council of the Society of Biblical Archeology, 
we find the idea of monotheism corroborated, which the 
following brief extract from page 489 will attest: “It is 
evident that from the very earliest period the Egyptians 
were a decidedly religious race, and that they reverenced 
one Great Divine Spirit, whom they adored under various 
manifestations.” 

What is stated in regard to Egypt is true in the main 
of all Oriental teaching when interpreted symbolically. 
So far as the writer knows his idea of ancient symbolism, 
namely, that it represents individual experience and its 
application to the interpretation of ancient teachings, is a 
discovery. It is therefore a new approach, throwing a 
flood of light upon the myths and traditions of a bygone age. 
Not alone this, for in addition an interest attaches to the 
teachings of the ancients because of the new angle of 
approach, and these old ideas throb with life. 


WHAT IS A SYMBOL? 


Instead of leading up to our conclusion with a credited 
definition of symbolism as a climax, it will be of value 
to the reader to carry with him the following definition 
or answer to the question: What is a symbol? A symbol 
represents an evolutionary stage in the life experience of 
one individual that can be reproduced in the life experience 
of another. 

While the studies leading up to this conclusion were 
begun in 1884 it was not until 1908 that so definite a 
conclusion was reached, because the field is so vast and the 
interest in the old teachings in each separate country is so 
_ gripping that one must go a long way as a pioneer to get the 
right perspective. Besides, there are many things to 
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unlearn. We have no literary records of the earliest ages, 
we have been taught to regard the natural workings of the 
human mind in the case of savages and children as taking the 
place of early records. During the years spent in the 
study of ancient teachings, the results of mind work in 
savages and children have been studied, with the amazing 
conclusion that wisdom dwells in minds attentive to their 
own thought, be they minds of so-called savages and children 
or the minds of more mature individuals. 

The writer’s view point is not that of traditional 
authority, and if the writer accepted this criterion of truth, 
which it is acknowledged is that of the great majority of 
mankind, there would be no good reason for adding to 
the already very large list of books. It must not be under- 
stood, however, that any disparagement of authorities as 
such is intended, for authors keep posted on everything 
concerned with the various departments of study. The 
great majority of mankind are not students and are there- 
fore not posted. This caution against a too sweeping applica- 
tion of that which is true in one or more aspects, must 
not be made to include those matters not properly within 
the purview of the question, nor in the experience of the 
one who would judge matters off hand. 

Underlying the reliance upon traditional authority is 
that of the personal equation; in other words, the coloured 
glasses of one’s own personality tinge every question, if 
not indeed every action of life. Self-interest is but another 
way of expressing the same thought, and it isan academic 
statement simply to say, that self-interest is the most 
powerful factor in the life of man. Unless we face this 
factor, note its manifestations, and learn to manage it, 
we shall find it impossible to avoid converting all problems 
into matters of self-interest. 

It is this basic factor of self-interest that makes most 
controversies, and it is this same basic factor which lies 


THE KEY. 61 


at the root of misinterpretation in the teachings of old. 
The problem is a confused one because there are some who 
knowingly and wilfully misinterpret the truth, as well as 
those who from lack of a broad knowledge of the origin of 
ideas misinterpret even while at heart they try to champion 
it. And as we have already stated, most people accept 
authority for truth, while few accept truth for their 
authority, because few check up these matters and examine 
the evidence upon which the authorities base their con- 
clusions. In religious matters especially we are influenced 
for a long time, perhaps all of our lives, by that religion 
into which we are born. 

In the present age there is much questioning. Always 
the iconoclast is abroad with his weapons of ridicule and 
sarcasm to break the mental images or accepted beliefs 
of the readers of popular literature. In the face of which 
fact there is much questioning, not with a desire to tear 
down but with a real desire to know. Into this arena we 
enter, not forcefully to scatter the contenders for popular 
favour, but to suggest a different line of approach to matters 
that are of perennial interest to the human mind, because 
in every age and from time immemorial the subject matter 
of our thesis has engaged the attentions of thoughtful ones. 


CHAPTER V. 
THE ONE GOD IN HIS MANIFESTATION. 


SERPENT SATA. 


The name “Serpents of Wisdom” was applied to teachers 
(or Herseshta). The serpent in shedding its skin typified 
rebirth; its power in its head—typified wisdom; its motion 
without legs or wings, typified the all-pervading spirit; its 
ability to traverse the nooks and crannies of earth, typified 
conscience searching the inner nature of man. The serpent 
used in this symbolism is of the Cobra Species, the expanded 
head indicating a development in the inner brain and the 
pineal gland. 

Symbolism is based on experience as already explained 
in the introduction. It is of value and interest to begin 
the study of the Gods of the Egyptians with the Serpent 
Sata—or he who walks on two legs. When placed as a 
vignette, or referred to in the text in the Book of the Dead, 
it always means that what follows the Serpent Sata Symbol 
should be read symbolically. For instance, in chapter 
87 of the Book of the Dead, the transformation into the 
Serpent Sata is referred to. This means that what follows 
has an inner meaning different from its outward expression. 
The reader will find as he pursues the subject matter that 
the inner or symbolic meaning is the logical outcome of 
following the Serpent Sata hint. 


TEMU. 


Lefebvre—(Trans. Soc. Bib. Arch. IX., p. 175) says: 
“Temu is the first man in predynastic times who was believed 
to have become divine,” in the physical body. Therefore 
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he is referred to as “the first living-man-god,” as Osiris 
was “the first dead god-man.” Both are always repre- 
sented as human-headed figures. Budge says: “It is im- 
portant to note this fact, the human headed figures in 
predynastic times, because it indicates a high grade of 
intelligence among these most Ancient Egyptians.” 

Temu’s insignia are simple. The crowns of the North 
and South, the Sceptre and the Ankh. The South or white 
Crown includes the North or Red Crown, with all other 
gods it is the reverse, excepting Osiris, who wears only the 
White Crown. Temu developed his spiritual nature while 
here on earth, hence the white crown outside of, or covering, 
the North or Red Crown. He is the only God so depicted. 

Herodotus was told by the Egyptian initiates that 
no historian could ever understand or write an account of 
the super-human Kings of Egypt unless he understood 
the dynasties of the gods, and the predynastic teachings. 
The place to begin is here with the spiritual minded Temu, 
and with his super-human achievement in mind, can you 
think of any better way than that of symbolism to record 
_and perpetuate the experiences he had? 

With the aid of other students whom he had instructed 
in the higher knowledge, the symbolic gods and goddesses 
were gradually and carefully worked out to monument for 
all time the deeper knowledge of man and the possibilities 
open to his higher nature, or “The Way, The Truth, and 
The Life,” according to the Egyptians. The symbolic 
figures of the Gods were cut in bas-relief on temple after 
temple; drawn in indelible ink on papyrus after papyrus. 
TheHerseshta, or teachers in the Temples, passed the know- 
ledge on to every inquiring mind, giving to each and all 
according to their needs and to their capacity to under- 
stand. The symbolism can be read from the head-dress 
of the Gods, from the emblems they carry in their hands, 
from the meaning of their names, and from a careful sym- 
bolic consideration of the Book of the Dead. 
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Temu is the first God to be considered because his work 
made all this possible. Following Temu’s instruction, 
these matters are best studied from within. If we genuinely 
believe in the things spiritual, we study to good purpose. 
If we are merely curious, without conviction, without faith, 
and bound by convention, we lose our time, and our work 
is without real value. 

In making our studies, with the higher life in mind, we 
shall in time regard human events in all ages as but the 
revelation of the divine life, and this world as but the ante- 
room to realms immortal. We shall come in time to see 
intuitively in the religions of the world an orderly evolution 
and revelation, a veiled allegorical story of human soul 
experience, not complete as to details in any land, but an 
inspiring unity in all. 

As we turn to Egypt in the dawn of the present race of 
mankind, we see a pure white light, and by it we discern 
certain figures, the guardian geni of the race, great and mighty 
ones to whom tradition and symbolism lead us in grateful love 
for the example of their life and their work. Of these guardian 
geni of the race Temu was one of the first. That is why a 
symbol, to be of value, must represent a definite evolution- 
ary experience of the soul, which must be capable of being 
reproduced in the life experience of another. 

Therefore Egypt still lives, in that so long as there is 
a human soul to experience anything, just so long, sooner 
or later will that soul journey down into Egypt, the human 
body. Learn the lesson, and go up out of Egypt, and 
understand the meaning of the words, in the Gospel of St. 
Matthew: “Out of Egypt have I called my Son.” 


AMEN. 


Amen, as the supreme being of Egyptian mythology, 
was considered as an abstract entity. All other dieties, 
even Ra himself, being but different manifestations of 
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Amen. In later times Amen was chiefly worshipped at 
Thebes, “the city of the hidden God,” in upper Egypt; and 
Amen-worship was repeatedly overthrown and restored, 
according as the leaders of thought and the Ruling powers 
stressed the higher life or the lower interpretation of the 
sacred writings. The Oneness of Amen is clearly indicated 
in the following, “Thou art the unknown, and no tongue can 
declare Thy Likeness; thou Thyself alone (canst do this); 
Thou art One.” (Papyrus of Hunefer, British Museum, No. 
9901). The root “a-m-n” in the hieroglyphics means “to 
veil” or “to hide,” applied to “the Sun” as the “self 
_ existent” and at times “hidden one.” 


Ra, the Egyptian Sun God. 


Originally Amen was quite distinct from Ra, as the 
two ideas “that which is concealed” and Ra “the Sun” are 
absolutely opposed. But the concealed God (Amen) and 
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the manifestation of His Divine Power (Ra) show more 
clearly the idea behind the union of these two dieties. 
Egyptian thought is monotheistic, and the amalgamating 
of two or more gods simply shows this fundamental mono- 
theistic idea, which modern thought misinterprets in terms 
of polytheism. 

“Those who insist that the more intelligent and educated 
of the Egyptians, in their adoration of Amen-Ra, simply 
worship the material Sun, cannot be envied in their narrow 
materialism. Others may seek and find the ‘Lord of Truth’ 
in something else, of whose glory the Sun is but a reflected 
image. Men with so high a perception of moral excellence, 
and so exalted an idea of diety, can scarcely be credited with 
so mean a view of Amen-Ra as the ruler of the day, who 
can be concealed by a cloud.” (Bonwick, Egyptian Belief 
and Modern Thought, page 107). Just as all other gods 
are manifestations of the One Great God, Amen, so too, 
in man we have faculties, capacities and powers as 
the attributes of the Individual Intelligence, or the spark 
of Divinity. In one of the Hymns to Amen referring to 
his name it says: “Mysterious is His Name, even more than 
His Birth.” (Mead: The World Mystery, p. 46). 

Amen is not so much a name as it is a sound. It is 
used to fix the attention, at the beginning of concentration 
preparatory to meditation, thus making the brain more 
receptive to ideas from the inner and higher realms. It 
is the sacred word or rather sound, known to the mystics 
in all ages because it rouses or “tunes up” the magnetic 

-forces inducing the receptive state. 

Hecataeus says that the Egyptians used the word 
“Amen” as the “word of power” for awakening the Ka 
(Soul) of a person when calling (pronouncing the name 
of)this First God, and invoking Him to manifest to them, 
therefore they say “Amen.” In the Hymn to the Sun, we 
read; “The Princes of the Heaven all daily behold the King’s 
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Crown, upon the head of Thee, the mighty Prince, which 
is the Crown of Power, which is the Crown of Endurance 
of the Government, an Image of Thy Light.” The Princes 
of Heaven are the faculties, capacities and powers of the Soul. 
The Soul is the Individual Intelligence, Ego or Entity. 

The phases “Behold the Glory” of His Presence, and 
feel the influence of “His Power,” which appear in the same 
Hymn, refer to that which may be observed or felt when 
in the presence of anyone who is sincere and who has 
developed spiritually as well as intellectually. The “Crown” 
is the “Inner Light” raying forth from the brain and mind, 
illuminating all that it gives forth by illustrating and 
elucidating all that it expresses. “Government” is that 
power of the Soul or the Individual Intelligence which we 
call self-control, by which the Individual builds the 
“Barque” or Spiritual Body as the vehicle for the higher 
powers. 

Amen, the primeval One God, is usually depicted in the 
human form with twotall feathers, symbolizing the Laws of 
Maat, that which is right and true. In a-m-n the analogue 
of Amen is the hidden spirit, the Individual Intelligence, 
Soul or Ego, unseen but known to exist by its manifesta- 
tions. 

We have seen that Amen is the “God one, who did’st 
create the world and fashioned man.” Amen of the Egyp- 
tians as a “Word of Power” connotes the same idea as does 

‘the mystic syllable “Aum” of the Hindus. In the New 
Testament, Hebrews 1 v.3, we are told that by the “word 
of His Power” all things are upheld; and Paul uses the 
phrase “the Word of Life.” Phil. 2v.16. Truly <The 
thing that hath been, it is that which shall be. And that 
which is done, is that which shall be done. And there is no 
new thing under the sun.” (Eccl. 1 v. 9). 

Amen symbolizes the One God. In man it symbolizes 
that which is hidden or the Individual Intelligence, ego or 
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soul. This is the “spark of Divinity,” the God in Man. 
In the Cosmos, Amen symbolizes Universal Intelligence. 
In the introduction is a summary or grouping of the principal 
attributes of each God, in their proper order according to 
their symbolic study; these should frequently be referred to 
while reading the text. 

Ra. 


Ra. “To make; to dispose.” The popular idea of 
Ra makes him the diety of the mid-day sun. The lesser 
dieties were manifestations, just as Ra was a manifestation, 
of Amen. He is represented as a human being with the 
head of a sparrow hawk, holding the sceptre and ankh. 
Although a benevolent diety, in anger at the sins of men, 
assisted by Tefnut, he destroyed the entire human race, 
which he afterwards revived afresh out of the blood of the 
slain, at the intercession of Nu and other dieties. The 
popular conception of Ra was that, as the Sun, he rose directly 
into the sky from the watery mass by means of a boat in 
which Ra also travelled through the great ocean of the sky. 
The morning boat “matet’”’ means “becoming strong,” 
and the evening boat “semktet” means “becoming weak,” 
or the waxing and waning strength of the rising and setting 
Sun. In passing through Tuat or the Underworld at night, 
Ra was obliged to leave the boat at certain places. The 
enemies of Ra obstructed the journey frequently, and the 
gods who accompanied him aided in navigating the boat 
and overcoming the enemies. Several serpents put forth 
their greatest powers to overcome Ra; the chief of whom 
was Apep or the darkness of the darkest hour of night. He 
must be overcome in order that Ra should rise again. 

“Ra is the self-originated, invisible and eternal being, 
the father in spirit, who is not to be apprehended save 
through the mediumship of Horus, the son; that is Horus 
in spirit, who bears witness for the father in his resurrection 
from the dead by testifying to the hidden source of life 
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eternal.” (The Book of the Dead, Chapter 42). The Egyp- 
tian God Ra, as applied to Cosmos, the Divine Universal 
Consciousness, or as applied to man, Consciousness, con- 
notes the same idea as conveyed by the Hindu word Purusha, 
“The Divine Spirit infusing matter.” In this light we can 
understand why Ra is referred to as a “King of Duration, 
Master in Eternity,” as recorded on a stele in a tomb at 
Abydos. And again in the Hymn to Ra, “O, Ra, thou who 
art the divine man-child, the heir of eternity, self-begotten.” 
(Budge, The Book of the Dead, Vol.1, p.15.) 


Mout. 


Mut is the feminine counterpart of Amen-Ra. The word 
means “mother.” She wears the vulture cap because the 
vulture is kind to its young, and “rhem” means not only 
“vulture,” but also “to love.” She wears the Crown of 
the South and the North, symbolizing a ruler of the 
material and the spiritual nature by the power of 
affection. “Affection dwelt with God from all eternity ,— 
affection of God produced power; power embraced good- 
ness and generated matter.” At the basis of affection is 
consideration, and this is the beginning of Love, the binding 
force of the universe and of Man. 


MENTHU-Ra. 


The living Ra, Lord of Thebes, symbolizes “Aspiring 
upwards,” or the Sun God of strength. Menthu is an Egyp- 
tian word meaning “to fix,” or “to combine.” (Bunsen 821). 
Menthu is usually depicted in the form of a man, with the 
head of a hawk, and crowned with the solar disc with two 
uraéi or sacred serpents and two high plumes, and in his 
ordinary form carries the ankh, symbol of immortal life, and 
the Tachen sceptre, symbol of conscience or power for the 
right. 

A clue to an interpretation of the place Menthu-Ra 
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occupies in our psychological analysis of the Egyptian Gods 
may be found in the description of the battle of Kadesh, 
wherein we read: “Rameses II. rose up as Ra riseth up, 
and took the weapons of ‘Father Menthu.’ These weapons 
are the scimitar, a long spear, bow and arrow, club and 
knife. He is thus represented, at times with different 
weapons in different representations, all indicating a “God 
of War,” or others say “indicating the fierce heat of the Sun 
which warred against the enemies of the Sun-God, which 
smote them to death with his burning rays, which were like 
fiery spears, arrows, or cutting knives.” The Sword is an 
old symbol, meaning the Holy Spirit. Jesus said: “I 
come not to send peace, but a sword.” The worship of 
Menthu-Ra must have existed in pre-dynastic times ,because, 
as Budge points out, his name comes first in the compound 
name of Menthu-Ra, instead of Ra-Menthu. 

Recalling again that cosmically Ra is the Universal 
Consciousness, and in man Ra corresponds to the Individual 
Consciousness, when the primary faculty, Consciousness, 
is combined with Will in the living of One’s life, we have 
Menthu-Ra. Because when Consciousness, the receiving 
faculty of the Soul (Individual Intelligence), is combined in 
action with the primary power of Will (Menthu-Ra) real 
life is established on the basis of personal responsibility, 
which we shall see to be the obligation we are under to live a 
life in accord with our ideals of right and justice, symbolized 
by the two plumes in the head-dress of Menthu-Ra. 


KuHENSU. 


Khensu is the son of Amen-Ra and Mut: the reaction 
between Amen-Ra,or spark of Divinity,and Mut, or affection. 
The son Khensu, as his name indicates, is “action.” 
Brugsch says: Khensu is derived from the root “Khens” 
which means: “to travel, to move about, to run.” Khensu 
is the “traveller” and in a popular sense identified with the 
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moon as it travels through the sky; in a mythological sense 
“the messenger of the Great God.” Khensu’s name is 
older than the dynastic period, and is represented by the 
hawk-head, surmounted by the lunar disc and crescent. 
Khensu had power over the evil spirits of earth, sky, air 
and sea, which attack man in the form of pain, sickness and 
disease. 

Here is a two-fold aspect, and therefore Khensu is the 
“God of two names,” viz., Khensu Nefru-hep and Khensu- 
Sokari. The first name means “he who is at peace,” and 
the second, “he who executes destiny.” The two-fold 
character of Khensu is that of a God of action and destiny. 
The one the preparer of the events to come, and the other 
fitting them into action: the interaction of the “spark of 
divinity” inman, Amen-Ra, and “affection”, orMut. Father 
and Mother of Khensu. In man, these two aspects are 
first, action, outlined by the creative faculty or imagination, 
which gives form to the action, and second, the action carried 

out by will or the power to act. 


KHEPERA. 


Before interpreting the Egyptian story of creation 
symbolically we may epitomize as follows: 

The self-existent, one great God (Ra) uttered his own 
name as the master word of power, and came into being 
as the creative power of God, Khepera. He next roused the 
Soul (evolutionary forces) of the watery abyss into activity, 
which was part male and part female (matter and force), 
and the earth was formed, giving the god a place on which to 
stand, Next he created the Gods Shu (male) and Tefnut 
(female), which act resulted in the immediate creation of 
light, the dispersion of darkness and the separation of the 
sky from the earth. Next followed vegetation, creeping 
things, and finally men and women. 

In brief the foregoing is a statement of the earliest 
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opinion of the Egyptians about creation in its simplest 
form, taught at Heliopolis and other places of learning, 
modified from time to time to suit changing theological 
systems. The hieroglyphic texts on which the story is 
founded, with a translation, may be consulted by the student 
in “The Gods of the Egyptians,” Vol. I., page 308. Khepera 
is represented either in the form of a man with a beetle or a 
scarab above his head, or as a human figure with the head of 
a beetle. 

Khepera is a form of the Great God Ra. It is Ra who 
says: “I am he who came into being in the form of the God 
Khepera, and I was the creator of that which came into being ; 
that is to say, when I came into being myself, the things 
which I created and which came forth out of my mouth 
were many.” “Gods of the Egyptians,” E. Wallis Budge. 
Vol. I., p. 294). 

The beetle lays eggs in masses of mud and rolls them 
until about they become circular inform. These balls though 
made of inert matter contain the germs of life which in due 
time develop into living creatures. In the papyrus 
alluded to, the story of creation tells us that Khepera was 
the God of Creation, which was the Egyptian way of depict- 
ing the power of the One God Ra, who took the form of 
Khepera, because that word or name really means 
“evolution” or a coming forth from the unseen into the 
seen, an unfolding or a development of the potentialities 
of nature. 

Khepera says: “I found no place whereon to stand. I 
worked a charm on my heart (or, will) and laid a foundation 
in Maat (right, law, order, unfailing regularity), I made 
every form (attribute). I had not made Shu (light and 
intelligence) nor Tefnut (moisture of the sky) which are the re- 
ceptive and feminine parts of nature. Later on in the papy- 
rus, Khepera says: “Not existed heaven, not existed earth, 
not had been created the things of earth, and creeping things.” 
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Soe . Again in reference to the creation of Shu (first 
man) ana Tefnut (first woman) Khepera says: “I was alone, 
I sent forth issue in the form of Shu. I sent forth moisture 
in the form of Tefnut. I became from Gods One, Gods 
three.” 

The creation of human life is symbolized by the germs 
of life rolled up in the egg ball of the scarab. The self- 
contained power which made those germs of life become 
living creatures is like the self-contained power which 
enables man to develop his own spiritual body. Later, 
the doctrine of the resurrection of the physical body was 
substituted for the idea of a gradual development by man 
himself of his own spiritual body, as a result of living up to 
his ideals and his own standard of equity, justice and right, 
as checked by his reason and his conscience. 

The spiritual body is the vehicle for the display of the 
higher powers, and its creation or development by each one 
for himself must precede the activity of those higher powers. 
Khepera is therefore the creative power of God, and answers 
to Divine Ideation, just as its corresponding capacity in 
man is the creative faculty or Imagination. The latter 
enables man to express his ideas, and this is the basis of all 
human creative work. 

SHU. 


Shu represents light, space, dryness, he is depicted in 
the form of a man with one feather surmounting his head, 
and sometimes with two or four feathers. The hieroglyphic 
feather means “light, space, dryness.” Shu is the God 
of Space, and is at times represented holding up the sky 
with his two hands, like Atlas of the Greek holds up the 
heavens. He usually holds the sceptre in one hand, and 
like most of the representations of the power of the One 
God Ra, holds the handled cross in the other. Accord- 
ing £0 a text found in the tomb of Seti I., in the Valley of 
the Tombs of the Kings of Thebes, in very remote times 
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when “the God Ra, ruled over Gods and men,” mankind 
began to utter seditious words against him and Ra deter- 
mined to destroy them. He summoned some of the Gods, 
among them Shu, and secured their advice, promising not 
to act until he had heard what the “first-born God” might 
have to say. The advice was to slay all mankind. 

The God, Ra, became weary with the earth, and in 
making his way from the earth and reaching a high place 
above it on the back of the sacred cow into which the 
Goddess Nut had been changed, Ra, commanded Shu to 
be a support to her, and hold her up to the sky. When 
Shu had supported the sacred cow, the new earth came into 
being, and the four legs of the sacred cow became the four 
props of heaven at the four cardinal points. The Coptic 
form of Shu is “meni” or intellect. 

In chapter XVII of the Book of the Dead, Shu is called 
the “conqueror of the world.” In Cosmos, Shu is space in 
which Divinity manifests. In man the perceptive mind is 
the space or arena in which consciousness manifests. Shu 
symbolizes the perceptive mind. 

Recalling that Amen is the God of Gods, and all others 
are aspects of him, Ra the first manifestation, his coun- 
terpart in man is the Divine Spark or Consciousness. Thus 
we are enabled to understand the allusion to Shu in the 
Book of the Dead, viz., “Shu is the Conqueror of the World.” 
We can appreciate this in the achievements of the mind of 
man in our present day intellectual conquests, by means of 
which he is able to penetrate the air above and the waters 
beneath and hear the human voice thousands of miles dis- 
tant. The mind of man overcomes all things, the con- 
queror of the world. Sir William Hamilton said: “On earth 
there is nothing great but man, in man there is nothing great 
but mind.” 

TEFNUT. 


Tefnut, from the root “tef” meaning “moist,” is the 
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feminine counterpart of Shu, and is represented in the form 
of a woman, who wears upon her head the Solar disk encircled 
by the serpents. In her hand she holds the reed sceptre and 
the ankh. She is often represented in human form with the 
head of a lioness. Tefnut symbolizes the principle of water 
and moisture, and is the most primary and permanent of 
types, one of the two truths of Egypt. The natural oppos- 
ite or antithesis is dryness and air, symbolized by Shu. 

Chapter LVIII of the Book of the Dead depicts the qual- 
ity of manifested nature in the persons of Ani and his wife 
Thuthu standing in a pool of running water; each holds a 
sail, the symbol of the air, in the left hand; and scoops up 
water to the mouth with the right hand. This is the “water 
of life“ and the “breath of life.” The water precedes and is 
the creative cause of the breath of life. Water is the first 
form of matter in all the mythologies. The mother of sub- 
stance, as Gerald Massey says. Or,as Plato puts it, water is 
“the liquid of the whole verification.” The fountain was 
the mother-source, in the mystical sending of the water of 
life, a symbol of the Holy Spirit, or that which inspires the 
higher life. 

Norse mythology has its Mimir’s Well possessing 
Knowledge. The Greeks, the fountain of Parnassas with 
its nine muses, or nine branches of human knowledge. A 
Hebrew fragment speaks of the Well of the Seven. All of 
which shows a common mythos in which intellect, mental 
action, or knowledge is a factor. 

Tefnut is the lion Goddess. The lion is the symbol of 
courage to use rightly the knowledge which comes in the 
fornr of intuitive convictions. In the second Hymn to Ra it 
is said: “Thou art the One God, who didst form thyself into 
two Gods.” Shu, the other twin God, as referred to in the 
foregoing, represents the perceptive mind, that is, impres- 
sions; or things not present to sense, which well up within 
us, as intuitions, so to speak; these we call percepts. Shu 
is the perceptive mind. 
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The one God who formed himself into two gods refers 
to the two aspects of mental action. Tefnut represents the 
feminine or receptive mind, for impressions coming to 
Ra or Consciousness from the outer through the senses are 
called recepts. Tefnut is the receptive mind. 


SEB. 


Seb is the son of Shu and Refnut. The word Seb means 
time. He represents the earth in a popular sense, and his con- 
sort Nut represents Heaven. The hieroglyphic of his name is 
the goose, for which reason he is called the “great cackler.” 
He is “the goose that laid the cosmic egg.” He is usually 
represented as a human-headed God, wearing the White 
Crown of the South and the Red Crown of the North; to which 
is added the Atef Crown, that is, two feathers on each side 
of the White Crown, with ram’s horns; the uri or sacred 
cobras, and the solar disk. All of these represent the king- 
dom of Egypt, and according to Cooper’s Archaic Dictionary, 
the white cap signifies light ; the two feathers truth; the urzi 
or serpents indicate royalty; the ram’s horn intellectual 
power and the solar disk divinity. 

Seb is sometimes represented with the goose surmounting 
his head, because he is believed to have made his way 
through the air in the form of a goose. Being the God of the 
Earth he had authority in the Underworld. He is called the 
“erpa” or leader and chief of the Gods, and is one of the 
company of Gods who watch the weighing of the heart of 
the deceased in the judgment hall. On his brow rests the 
secret gates which are closed by the balanced Ra. Seb 
plays an important part in the Book of the Dead, and he is the 
one who is asked to open the jaws of the deceased, to open 
their eyes and unbandage their limbs. 

As the son of Shu and Tefnu(the former, as applied-to 
man, being the perceptive power of the mind and the latter 
the receptive power of mind) we note that the result of the 
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interaction of mental percepts and mental recepts brings 
forth certain conclusions called concepts. Therefore we 
conclude that Seb symbolizes in man mental concepts. 

As before mentioned, the goose is the symbol of Seb. 
The goose or swan figures in all cosmogonies and world 
religions; it was even selected by the Christian Crusaders as 
the vehicle of the Holy Ghost, the leader of the army on its 
way to Palestine, to recover the tomb of the Saviour from the 
so-called Infidels. (Draper’s, Intellectual Development of 
Europe). Again there is the swan of Jupiter in Greece, and 
of Brahma in India, because the root of all manifestation is 
the Cosmic Egg. In the foregoing we have referred to the 
dual element air and water, physical aspects of Shu and 
Tefnut. Their correspondence in man being the mental 
activities which we term the perceptive and receptive minds. 
The results of perceptive and receptive mind activity as 
stated are conclusions or concepts and so they are symbolized 
by the goose or swan, a bird of two elements, air and water. 

In Chapter LIV of the Book of the Dead, Seb, 
the God of Time and of Earth, is said to have laid an egg, 
or the Universe; and Nu says: “I watch and guard that 
mighty thing which hath come into being and with which 
the God Seb has opened the Earth.” 

The Egg is a Universal Symbol. It represents the 
origin and mystery of being, the progressive development 
of the germinal life within the shell: the inward working, 
self-sustained, with nothing added except heat, yet an active 
something is engendered. When the inward evolution is 
complete, another mystery appears. A living creature 
comés forth, knowing where and how to puncture and crack 
the shell. To all intents a self-generated and self-created 
thing. A mystery to early humanity: a mystery to us. 
No name is given to the first Cause. In the imagination of 
early-“man an invisible Bird dropped an egg into Space. 
The Egg became the Universe. That is why Brahma is called 
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the Goose and is related to Space and Time in a cosmic or 
physical sense. The psychological relation is as given in 
the foregoing. 

The Great God Ra in man connotes consciousness. 
_ Khepera is the One God Ra functioning as Creator, and in 
man connoted by imagination or the creative faculty. Shu 
and Tefnut, children of Khepera, cosmically or physically 
represent air and water, connoting in man the mental 
activities of impressions without, called percepts, and those 
internal, intuitive impressions called recepts. The inter- 
action of these two lead to conclusions, just as Seb is the son 
of Shu and Tefnut, hence Seb connotes mental concepts in 
man. 


Nut. 


The Goddess Nut, daughter of Shu and Tefnut, wife of 
Seb, the earth God, is called the mother of the Gods 
and of Osiris and Isis, and Set and Nephtys. She was the 
personification of the heaven and the sky. As a Goddess 
of the late historical period in Egypt, Nut, like all other Gods 
and Goddesses, absorbed attributes of other dieties. 

She is usually represented in the form of a woman 
who bears upon her head a vase of water, which has the 
phonetic value Nu (liquid) which indicates her name and 
nature. She sometimes also wears the horns and disc, 
similar to the head-dress of the Goddess Hathor, and holds 
in her hands the papyrus, sceptre and the ankh. The “Syca- 
more Tree of Nut,” the Egyptian tree of Life, is mentioned 
in Chapter LIX of the Book of the Dead. Sometimes she is 
depicted with her form bent around in such a way as to form 
a semi-circle or the arch of the heavens. 

We have indicated that the interaction of mental per- 
cepts (Shu) and mental recepts (Tefnut) result in the forma- 
tion of mental concepts (Seb, the Son of Shu and Tefnut). 
Then comes Nut, daughter of Shu and Tefnut, whose head- 
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dress is the vase of water and whose phonetic value (Nu) is 
liquid. Water is the symbol of the higher aspects of men- 
tality, and is the power of discrimination or the Universal 
solvent. 

In chapter 89 of the Book of the Dead it is stated that 
Nut “makes the souls enter into their spiritual bodies” ; and 
in Chapter 99 the name of the Sail of the boat carrying the 
soul in the underworld (Spiritual Body) is “Nut.” The 
power of discrimination underlies the solution of all prob- 
lems in the living of a life to develop the spiritual body 
(Khepera). By the power of Nut, or of discrimination, the 
Individual Intelligence or Soul develops along right lines. 
As it develops its spiritual body it “travels” or “sails” in it, 
according to the references in the foregoing. 


Nut AND SYCAMORE TREE. 


Nut is shown pouring water from a Sycamore Tree over 
the deceased and his soul. The human-headed bird indicates 
the power of the Soul to leave the body at will. The Syca- 
more is the Egyptian tree of Life and Knowledge, the tree 
the fruit of which imparts a knowledge of good and evil, be- 
cause only the exercise of knowledge gives power to choose 
the good and avoid the evil. In the Book of the Dead, 
Chapter 64, the soul says: “I embrace the Sycamore,” 
which means he has knowledge how safely to reach Amenta 
or Heaven. Here again we see the power of Nut, or of dis- 
crimination which underlies the power of choice. 


THOTH. 


Thoth is co-eval with Ra. Budge says: “Thoth is the 
Divine Intelligence (Wisdom) which at creation uttered the 
words which resulted in the formation of the world.” (Book 
of the Dead, Vol. 1, p.5.) He is the recorder who keeps the 
record of our deeds and thoughts; the Lord of Divine Words 
or Words of Power; the thrice-great; the Hermes of the 
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Greeks; the Lipika of the Hindus; agent of retribution and 
justice; Master of the Law, physical, moral and spiritual, 
who weighs in the balance at the day of Judgment the deeds 
and thoughts of the departed. 

Thoth is depicted in human form with the head of an 
Ibis. As recording God, he has the time elements of sun 
disc and crescent moon, but is also shown with a seven rayed 
crown. Thoth travels in the solar boat 365 days ; disembark- 
ing every fourth year for one day. This marks the year of 
365} days. He is the most mysterious and least understood 
of the gods, changeless from the earliest to the latest times ; 
the God of secret wisdom, holding authority over all other 
gods, because wisdom and intelligence rule and guide the 
high more than the low. On the basis of a rude and imper- 
fect humanity emerging from barbarism, archeologists have 
given up attempts to account for the delicately drawn and 
wonderful attributes in Thoth. Plato, Proclus and 
Plotinus speak with respectful appreciation in regard to him. 

In endeavouring to understand this Thrice-Great- 
God, we will start with a quotation from a papyrus 
in the Leyden Museum which says: 

“Thou are the Great the Only God, 
The Soui of the becoming.” 

The Egyptians had a motto “Match Thyself,” which is 
one of the Laws of Maat. This means to conform or weave 
the web of life to the principles of right, truth, justice, sin- 
cerity and honesty. Thus to the ancient Egyptian there was 
but one way to know the truth, and that was to be the truth. 

Hence “Thoth” is “the soul of the becoming,” the lord 
of re-birth. Or as our Scripture puts it: “Verily, Verily, I 
say unto you, if any one be not born again he cannot see the 
realm of God.” St. John II, 3. This is the birth from 
above, or reaching that stage of evolution where right is 
done for the sake of right. This fulfills the law of Maat. 
Chapter 80, Book of the Dead, is one of the most occult of 
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them all. “To make the transformation into the god giving 
light to the path of darkness.” In that chapter a phrase is 
frequently repeated “I have made the Eye of Horus. I am the 
woman, an orb of light inthe darkness. Ihave brought my orb 
to darkness, it is changed into light.” Compare, St. John 1:5, 
“and the light shineth in the darkness and the darkness com- 
prehendeth is not.” Let us ask the question: “Is there a 
light that shineth in the darkness?” Of Thoth it is said: 
“Thou hath given light and life to mortals, intelligences and 
creatures of light.” Who are these mortals, intelligences 
and creatures of light, and how does this help to answer our 
question ? 

1° Mortals—those instructed in the doctrine but who had 
not realized the inner vision, who live in worldly things. 
For them the orb of light is in the darkness. 

2° Intelligences—those who had realized the inner 
vision, and had become men; that is lived in their minds. 
For such the orb is brought to light. 

3° Creatures of the Light—those who had become one 
with the light of the inner and spiritual world. These latter 
are the sons of Light and Mind; having the conscious self 
identity of their own individuality, independent of their 
physical body. They have opened the Eye of Horus and the 
light shineth in the darkness. The inner nature is illum- 
inated. 

These alone can say: “Oh, grave where is thy victory— 
Oh! death where is thy sting?” Thoth symbolizes Divine 
Wisdom, and in man the Intellect controlled by Will and 
directed by mind, a “creature of light.” 


_ 


THotTH IN His Boat. 

Thoth is depicted in his boat or travelling in his spiritual 
body. “Travelling in foreign countries,” is a figure of 
speech often used. The Eye of Horus or All-seeing Hye is the 
inner spiritual vision, his by right of being a “Creature of 
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Light.” The dog-headed Ape is a symbol of a pre-existing 
and now extinct race of humanity, the third root race, in 
which desire dominated all other faculties. Hence the folly 
of aimless desire as indicated by the Ape Symbol. 

The Ape symbolically makes adoration to the Eye of 
_ Horus or spiritual mindedness, because it is the highest 
manifestation of Mind. Thoth is a personification of “the 
Eye of Mind,” or inner spiritual sight. 


Maat. 


Maat always wears the ostrich feather, symbol of the 
Law, Truth and Justice. The word Maat means “that which 
is straight, right, true, sincere and honest.” She is the 
“Woman of the Judgment Hall.” The deceased must satisfy 
the recording god Thoth and the goddess Maat, before 
judgment can be decided and pronounced. This judgment 
takes account of the intentions of the soul in the methods 
and motives for action. Acts, not words, count in the scales 
of Justice. 

PraH. 


Ptah, means the “opener,” one who “opens the way,” 
by the exercise of knowledge and skill. The Creative intellect 
and giver of life, he is Self-born, without father because 
engendered by Will, without mother because born from his 
own substance. Thus having made himself, he then made 
the earth and the heavens. The rectangular iron slab which 
formed the floor of heaven was made by Ptah. He was the 
first who worked in metals and the instructor of every artificer 
who followed after him. In the Book of the Dead, Chapter 
XXIII, he performs the ceremony of opening the mouths of 
the Gods, and those of the deceased who are worthy and well 
qualified. 

The purpose of life on earth is to gain the momentum that 
shall endure forever. First comes the resurrection of this 
life, awakening to the realities of the spiritual things; or 
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the transformation from a mortal toa man. Secondly—the 
transformation from a man, one who thinks, to the grade of 
a celestial being. Thirdly—Celestial beings or Sons of 
Mind, those who are living according to the Laws of Maat; 
these have refined their physical body and senses, and have 
thus “Opened a Way” to more spiritual and refined living, 
thinking and being. 

Thus in Amenta “the deceased pleads that his mouth 
be opened,” which means that his Will be given to him so 
that he may use the “words of power,” that is, act and 
think in the spiritual world. In this sense we understand 

why the Ancient Egyptians looked upon Ptah as the symbol 
of the creative principle or the giver of life. This refers 
to the self-born or higher nature ; without father, because the 
higher nature expands by the use of the Will; without 
mother, because the inner nature of one’s own self is the 
matrix for the higher life. 
SEKHET. 


Sekhet or Pasht, the feminine counterpart of Ptah, is 
represented as a lion-headed woman figure with the solar 
disc, symbol of divinity and eternity, and Uraeus, symbol of 
the power to govern. She is called the “lady of flame,” 
Sekhet, i.e., “sekhemor,” or vital power, and is a lunar 
goddess, a seer by night. Sekhet kills the serpent Apep 
as he raises his head and tries to charm those in the boat of 
Ra. The lion is a type of the magnetic spirit which fires 
the mind and makes of will and reason powerful weapons 
to be used against Apep, the serpent, or the lower appetites 
pnd Cae J-eEM-HETEP. 

This is another son of Ptah, who cometh in peace. God of 
study and learning, he is called the great one of Ptah, “Mighty 
of wonders, who cometh unto him that calleth upon him, 
wheresoever he may be.” He gives sleep to those who suffer, 
and is the good physician to both Gods and Men. He 
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heals the bodies of mortals during life, and preserves them 
after death. By most Egyptologists he is said to be “just 
another Egyptian God based upon a tradition that goes 
back to some highly skilled medical man.” 

“The great wise men in Egypt look upon him as a deified 
form of a distinguished physician who lived during the III. 
dynasty.” (Budge, “Gods” 1,524). 

It will be remembered that Ptah, the creative intellect, 
is the father of I-em-Hetep who is also called Iu, the son. In 
the form Iu he is a youthful diety who rises from the dead and 
comes as the Prince of Peace. That is to say, there is a certain 
stage in the living of a life according to the Laws of Maat, or 
right and truth, when the man below the personal man 
“rises up,” as the old teachings say, into consciousness of his 
own spiritual nature. And this is the meaning of the old 
saying: “Cometh unto him that calleth wheresoever he 
may be.” The spiritual nature so raised to activity is 
“the mighty one of Ptah.” This brings peace to the 
Soul, and in that sense Iu is the Prince of Peace. 


NEFER TEMU. 


Nefer Temu, the son of Ptah and Sekhet, wears the 
plumes, with seed pits of the Lotus, and bears the Tachem 
sceptre, the symbol of conscience. The Jackal head is the 
symbol of the Jackal, or Barker, who awakens. The Ankh or 
handled cross is the symbol of eternal life. The Lotus is the 
symbol of the God, Nefer Temu, (Chapter 81—B) of whom 
it is said “Hail to thee, maker of intelligent beings.” 

Intelligence is the result of Will and Mind working in 
harmony—they make of us intelligent beings. This is the 
reason why Nefer Temu—the intelligent being referred to 
in the Book of the Dead, (Chapter 81) is the Son of Ptah and 
Sekhet. Ptah is the Will in action as the creative intellect. 
Sekhet is the Mind in its active state as agent of the Will. 


The result is a human being, an intelligent being, or Nefer 
Temu. 


CHAPTER VI. 
THe Divine Man. 
OsIrIs. 


THE name Osiris is represented by two hieroglyphics, a 
throne and an eye, and means “the strength of the eye,” or 
“the strength of the eye of the God Ra”—that is the “All- 
Seeing Eye.” In later times Osiris was called “Unnefer’— 
meaning, to manifest good things. 

Osiris is the “dead-god-man,” as typifying humanity in 
the mass who have lived or will live on earth. By means of 
the exercise of his spiritual power he was able to bestow upon 
himself after his death a new life. This new life was lived in 
a new or spiritual body, in a region over which he ruled as 
king. Into this Kingdom he was willing to admit all who 
had lived a good and correct life on earth. (Vol. II, Budge, 
Gods.130.) That is why Osiris is called the Triune-god. 
The God of the Dead, of the Resurrection and of Re-birth. 

To the question “Who are the dead?” The ancient 
Egyptian answers: “Those who live in the physical things of 
life. Those who are not aware of things spiritual.” The 
Book of the Dead, really the book of the living, which might 
well be called the Gospel of Osiris, tells us in Chapter 154, 
“of not letting the body perish.” Osiris was raised incorrupt- 
ible; that is why the departed Soul desires “the body of the 
resurrection,” which body is the “perfect body,” having no 
reference to the gross physical body. So the departed soul 
prays to the great powers and invokes his “perfect or Cosmic 
body” from the depths of his own substance. 

This is the mystic virgin birth, a forgotten tradition 
which teaches that it is by a right and definite use of all the 
organs of the body and all the faculties and powers of the 
inner being, that “the perfect or Cosmic” body is generated. 
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This Cosmic, spiritual, or perfect body is the “inner Being,” 
the “sun boat of Ra,” which carries the individual from the 
things of sense and death to the things of reality and life— 
from darkness to light. In the generation of the Cosmic or 
spiritual body, the process called “the deification of the body 
members” must take place. 

The deceased, in order not to be dragged back by his arm 
or legs while passing through the underworld, endeavours, 
while living, to make every member of his body a member 
of some God in order to avoid being separated into pieces 
and run the risk of losing part of himself, as happened to 
Osiris through the treachery of Typhon. 

So having deified all parts of his body by living a life 
in conformity with the principles of each God and Goddess, 
the Soul in the underworld says: 

“My hair is the hair of Nu.” 

“My face is the face of Ra.” 

“My eyes are the eyes of Hathor.” 

“My neck is the neck of the Divine Isis.” 

“My eye is the eye of Horus.” etc., ete. 


These limbs and members of the body are the higher 
powers in one’s nature. One becomes Orisified when the 
last member of the fourteen parts into which the body of 
Osiris was divided shall have been found. This last mem- 
ber is “the Eye of Horus or the Eye of Mind”—because in the 
higher evolution of man spiritual illumination is the last or 
the crowning glory. He then adds to the red crown of the 
north land or mastership of the physical body, the white 
crown of the South—or the symbol of spiritual illumination, 
if he is able to make complete the deification of members in. 
this life. 

If the deification of his members does not take place: 
until after his death—mastership of the spiritual is: 
indicated by a white crown alone. Osiris—the dead god-: 
man—therefore wears only the white crown. 
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Isis. 


The greatest goddess of Egypt, Isis was always held in 
the highest veneration because she was the ideal, faithful, and 
loving wife and mother, no less than a generous foe. The star 
Sept (Sothis) was one of her symbols, it marked the beginning 
of a new year, and announced the Nile inundation, which 
betokened renewed wealth and prosperity. Apuleius calls 
her, “Queen of Heaven.” Heresiarchs of the early Christian 
Centuries say, “Isis is but the pre-Christian conception of the 
Virgin Mary.” 


i Hapi, aS nof Horus. 


The gods informed Isis that her son Horus had been 
stung by a scorpion. She had hidden him to prevent any 
attack on his life, but when she returned from seeking food 
for the boy, she found him inert and helpless. No one among 
those around her could restore life to Horus. Isis called 
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upon Ra—“Horus is stung, Oh! Ra”—Thoth came, he 
possessed the great power which made his word become 
equal to Maat or law. Thoth gave her the words of power 
and Horus was raised again to life, and made a sharer in 
immortality. This is a Mystery-Myth. 

We may regard Horus as the human soul and consider 
that he may have been raised from the dead in another body, or 
that he may have gained a consciousness of immortality by a 
restoration of the memory of the soul. From the dead in 
the sea of matter, Isis, the Mother Soul, brings Horus back 
to life. She does this repeatedly, for he was not only 
poisoned by the scorpion but was found dead beneath the 
waters, and this repeated awakening of his higher faculties 
finally brings to him the knowledge of immortality. This is 
“the greatest mystery, this kind of miracle, or raising one 
from the dead.” 


Osir1s—IsIS IN THE SHRINE. 


Osiris and Isis stand upon the Maat hieroglyphic. 
Osiris wears the white crown of a developed spiritual nature. 
The menat about his neck is an emblem of joy; and why 
should it not be so, to one who has gained the higher life by 
losing or dying in the lower life? The crook is the divining 
rod. The sceptre indicates authority, and an Osirified one 
surely has that, because he speaks from individual experi- 
ence. The flail or whip indicates sovereignty. Uraei, in 
the border at the upper edge of the shrine represent those 
who live—they must preserve the power, flame or fire to use 
against the enemies of Ra. 

The four children of Horus, springing from the Lotus, 
are the Ape or digger representing Sense ; Hawk or purifier, or 
Soul; Dog-head or shaper, foresight ; Man or Carpenter, mem- 
ory. Isis wears on her head the seat or throne which means 
dominion: Peh, or head covering, indicates power to pursue 
and win glory. 
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Tuantef. Another Son of Horus. 


What Isis did for Osiris, that, pray the deceased, may 
she do forme. Osiris lived as a benefactor of mankind, died 
for man’s good, and rose again as the friend and judge of 
mankind. Typhon, brother of Osiris, conspired to destroy 
him, and the conspirators helped to get him into a box or an 
ark. They threw it into the Nile, but during the flood the 
box was caught in a palm tree. 

Isis heard of the successful attempt on the life of Osiris 
and with Anubis she searched and found the ark. On hear- 
ing of this discovery by Isis, Typhon stole the body of Osiris, 
cut it up into fourteen pieces and threw them away into 
widely-scattered directions. 

Isis had the sad duty of hunting up the remains, but could 
only find thirteen parts or members of the body. Ultimately, 
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as we have seen, the missing member was found. Later 
Osiris rose to life again and ascended to heaven, where he is 
shown as the resurrected one, the God of the unseen world 
and future judge of all souls. 


Tur Four CHILDREN OF Horus 


Hapi, the ape-headed, the digger or the senses. 

Mestha, the human-headed, the carpenter or memory. 

Tuantef, the dog-headed, the shaper or forethought. 

Qebhsemnuf, the hawk-headed, the purifier of the Soul. 

Horus relies on these children or powers of the Soul to 
form the Kingdom of God. The ark is the container of the 
spirit of Horus. The right use of sense, memory and fore- 
thought enables the Soul to say: “I am pure,” in the sense 
given in Chapter 125 of the Book of the Dead, which contains 
as fine a code of ethics as any known to-day. 


SretT-Horwus. 


Set is the brother of Osiris and Isis, the husband of 
Nephthys and the Father of Anubis. Set and Horus are 
always at war. Set wears a giraffe head called Sinar, or evil 
powers: he is God of the sky by night, as Horus is God of the 
sky by day. Set tries to prevent Ra from appearing in the 
East as the Sun; his chief aid is the great serpent Apep, and 
their weapons are clouds, mist, rain and darkness. Ra, 
meaning the Sun, shrivels them up each day, but they renew 
themselves each night. These are the elements in the battle 
of good and evil. 

To conquer Set we must know the meaning of sin as an 
evil power. To violate intentionally the Laws of Maat 
was to go contrary to the right and the truth, this was 
the victory of Set, because it is sin or evil knowingly to 
do what you feel and think to be wrong. 


NEPHTHYS. 
Nephthys, or neb-het, “lady of the house,” is the 
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daughter of Seb and Nut and the feminine counterpart of Set. 
The friend of departed Souls, she is faithful to Isis at all 
times. 

She wears the Neb-het (house glyph) symbols of her 
name and is present in the Judgment Hall with Isis and 
Osiris, because Nephthys symbolizes the motives or invisible 
springs of action; the other symbolizes methods, the visible 
indices of action. The Egyptians knew of but one way 


Qebhsemnuf. The Son of Horus. 


to worship God, and that was to live in accord with His 
laws; which were known as the Laws of Maat, by which 
right action could be maintained. 


Horus AND Aspects oF Horus. 


Horus (Her-ur), hawk, or that which is above, is the son 
of Isis and Osiris. The hawk excels in keenness of sight and 
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swiftness of flight, and supports itself on the smallest 
quantity of food. It flies nearest the Sun and gazes at it 
without winking, thus it is a fit symbol for the new-born 
man, the illuminated and awakened Soul, which fact is 
symbolized by the White Crown of spirituality outside the 
red crown of the physical. 


Horus RaAIsInNGc THE DEAD. 


“The Divine Horus is portrayed in the act of raising the 
deceased Osiris by presenting to him the Ankh, symbol of 
immortality. He was the “life” in person who performed 
the “resurrection,” and therefore the resurrection and the 
life. In the mythology Horus was the resurrection, or solar 
reviver, in the physical world. In the eschatology, or 
doctrine of last things, Horus was the representative of the 
on-going or eternal life.” 

In Chapter eighty-nine of the Book of the Dead is a 
vignette depicting a Human-Headed bird above the body 
of the deceased. The text says: “May the Soul look upon 
its material body. May it rest in its Spiritual Body.” 


Horus as Heru-Kuoutti. 


In Chapter 127 A, Book of the Dead it says: “Behold the 
Divine Perfect Khu,” or spiritual intelligence. To gain 
this degree of evolution the deceased must pass a gate, 
guarded by a hawk-headed God, holding a double edged 
scimitar, Heru-Khuti is the cleaver of the way. Just as 
the Sun in its journey through the sky cleaves its way East 
and West, of which physical phenomena this God is a symbol, 
so too, one’s Khu or spiritual intelligence cleaves the “way 
to deathlessness,” as the Hermetic teachings say. 


Horus As HERU-NETCH-TEF-RA. 


Heru-netch-tef-ra, or Horus, the Soul, is Master of the 
Laws of Maat both physical and spiritual. As indicated in 
the Red Crown of the North and the White Crown of the 
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South, the Soul must “stretch forth” its own reasoning 
powers as “a most holy drinking vessel,” to become “the 
cup-bearer of God.” 

Draining the cup to the last drop, means acting in 
accord with reason and all the Soul powers. The “Secret 
Sermon on the Mountain,” as given in the Divine Pymander, 
calls it the dowsing of the mind in the cup, from which 
results the Baptism of Light, or Spiritual illumination. 
Hence the White Crown of Spirituality in the cup. 


ae Mestha. The Son of Horus. 


Horus AND THE LOTUS. 


The head springing from the Lotus flower represents the 
transformation into the Lotus. The Lotus is the mover on 
the face of the waters, symbol of the spirit of God. In the 
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centre is the seed vessel, like an inverted cone. The openings 
in the seed vessel are smaller than the seeds. Instead of 
dropping out, they grow and shoot forth as new plants, 
the bulb of the plant serving as a matrix until they burst 
away, float on the water, and send down a tap root wherever 
the current carries them. The Lotus is thus self-produc- 
tive and a symbol of the self-born, immortal and spiritual 
part of man. 


CHAPTER VII. 
THe Army oF LicatT. 
NEKHEBIT-UATCHIT. 


Horus came into the world to save humanity by destroy - 
ing the enemies of Ra. He changed himself into a winged 
sun disc or scarabaeus and took with him the Goddesses 
Nek-he-bit and U-at-chit in the form of hooded or royal 
serpents. After their successful war on the enemies of Ra, 
Thoth commanded that the winged sun disc be used in 
every sanctuary. The winged disc or scarabaeus, means 
“to become”; it is found over every portal of Egyptian 
temples and from the most remote period has been a symbol 
of life after death. 

The Goddesses, in the form of royal serpents, went into 
all the crevices of earth, drove out the enemies of Ra, and 
put them to death. The serpents on each side of the Sun 
disc are symbols of the goddesses; in man they symbolize 
conscience. The enemies of Ra, or Consciousness, in man 
are ignorance, self-pity, jealousy, intemperance, selfishness, 
envy, and all those attributes of human nature that are 
destructive and prevent the refining of the body, so that the 
transformation of the higher nature cannot go on. This is 
the teaching in The Secret Sermon of the Mountain as given 
in the Divine Pymander. Conscience tells us when we have 
erred and warns us to avoid similar errors in the future, 
This is the double action corresponding to the dual God. 


sses. 
desse ANUBIS. 


Anubis, the jackal-headed God, Lord of the Silent Land, 
Guide to the road to the West, is associated with the Eye of 
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Ra as guide to the Dead. He aided in the search for Osiris 
and embalmed him, and watches the balance in the judgment 
hall of Osiris. The word Anubis is a cognate of Ibis and 
comes from Hannabeach, the awakener or the barker. 
The name Enoch has the same derivation, and means the 
seer or initiate; the awakener in such a one is conscience, 
therefore Anubis or Conscience is always present at the 
judgment time, here and hereafter. 


AmMsuU. 


Amsu is Lord of Eternity and his name means Hidden- 
ness. This one-armed figure indicates that the bonds of 
death have been broken, as portrayed by the unbound arms. 
He has risen from the grave with flail or whip in hand to 
overcome Set or evil powers. 

“Mine arm shall judge the people,’ 
Isaiah. 

In Budge’s Heaven and Hell, Vol. I1., p. 195, it says: 
“Those whose arms are hidden possess the hiddenness or 
hold the mystery.” They understand the mystery of the 
Great God, Amen. They have come face to face with God, 
meaning they have realised their own hidden and divine 
nature as part of all. The foregoing is our thesis which we 
shall briefly elucidate. 

In Cooper’s Archaic Dictionary, p. 283, the name given 
to this God is Khem. In Budge’s, Gods of the Egyptians, 
Vol. I., p. 97, Amsu, Khem and Min are synonymous. 
Amsu is called the ithyphallic God, the type of regeneration. 
Concerning ancient thought, present day mankind has 
been nurtured on beliefs that have not been carefully checked 
with the ideas current in those early days. 

In Amsu we have an example of the tendency to refer to 
phallicism as an adequate explanation of the attributes of 
the Gods. This is a mistake which anyone acquainted 
with the ancient Egyptian interpretation could not make. 


? 


says the prophet 
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In Chapter 125 of the Book of the Dead, a code of ethics 
equal to any, the Temple of Amsu is the place of purity. 
The Soul in the underworld desires his palm tree to be like 
that of Amsu, and like the Acacia, an evergreen, the symbol 
of immortality, because “freedom from sin” is a fundamental 
ethical condition for that state or, as in the Greek mysteries, 
freedom from guilelessness. 

It may be remarked en passant that in the study of 
material from the Orient we must ever carry in mind the 
admonition of Philo that, “the truth will be found in the 
allegory and not in the literal statement.” According to the 
Book of the Dead, Amsu or Khem is a form of Horus, the 
avenger of the death of his father Osiris, hence he punishes 
the Sins of man when he becomes a disembodied Soul. 
Thus it is that the dead are Osirified and take the role of 
Khem, who “gleans the field of Aanroo,” that is, he gleans 
either his reward or his punishment, as the “field” is the 
celestial locality where the dead are given “wheat” or 
divine justice as “food.” 

Perhaps this is sufficient to show just how it is that 
Amsu (Khem or Min) is the Lord of Eternity and overcomes 
death, or “hiddenness,” by balancing his account according 
to the deeds done in the body with the methods and motives 
for his actions. 

KHNEMU. 


Khnemu is represented as fashioning man upon a potter’s 
wheel, while behind stands Thoth making a record of his start 
in life. Khnemu fashioned men and continues to build up 
their bodies and maintain their lives. When he is repre- 
sented_with four, instead of one, ram’s head, it means he 
unites in himself the attributes of four Gods. 

Ra or fire; in man, Consciousness. 

Shu or air; in man, mentality or Mind. 

Seb or earth; in man, matter or body. 

Osiris or water; in man, Spirit. 
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Jamblichus, favourite pupil of Pythagoras, says of 
him: “This God is Intellect himself, intellectually per- 
ceiving itself, and consecrating intellections to itself, and is 
to be worshipped in silence.” 


SaTI. 


Sati, the feminine counterpart of Khnemu, is Goddess of 
the Sunbeam, as is indicated by the white crown, and repre- 
sents the spiritual nature governing the intellect, symbolized 
by the horns. The strength of a horned animal is in its head. 
As applied to man, it refers to the power of the intellect in 
attack and defence in the fight for spiritual truth. As the 
world is illumined by the Sun, so is the Mind or intellect en- 
lightened by the higher or spiritual nature. Minds so en- 
lightened are never more held fast in the errors of darkness. 

Sati, like all who wear the white crown, has been “faith- 
ful unto death” and has developed (or won) “the crown of 
life.” Sati is the only goddess who wears the white crown. 
The sceptre or rod represents “the power by which Thou 
sendest forth the Gods.” Each God carrying the Tachem 
sceptre is a ray from the central spiritual sun, that is, repres- 
ents a faculty or power of the real self, awakened and called 
into activity by a quickened conscience, which having repeat- 
edly reminded us of errors in the past enables us to retain 
the power of self-dominion. 


ANQUET. 


In the Book of the Dead she is referred to as “Anquet of 
the Net.” Chapter 153, tells us of a mysterious net which the 
deceased regarded with horror. All its ropes, weights and 
hooks had names, which the deceased were obliged to learn 
in order to escape it. This refers to one who dies after hav- 
ing been irresponsive to his better nature, either from not 
knowing he had a spiritual counterpart or from wilfully 
ignoring it and going contrary to that which he knew to be 
right. 


eed tod 


SATI, The Goddess of the Sunbeam, 
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He has made a net, and to raise himself from the inert- 
mess of materialism after death is a greater and longer 
struggle than to “live the life” here and now, and so avoid 
the net entirely. Anquet, the Goddess of the Net of Life, 
carries the Tachem sceptre. She wears a crown of feathers, 
indicating the flight of time. In India Jatayu is the King 
of the feather tribe: in Egypt Anquet is the Queen of the 
feather tribe. Both have to do with life in space and time. 


NEITH. 


Neith is a pre-dynastic Goddess. Inthe Egyptian texts 
she is called “the one-only one,” the being eternal and 
infinite; the creative and ruling power of Heaven, earth, 
and the underworld. (Budge, Gods, I. 462.) On her head is 
the shuttle, which carries the woof thread through the warp 
threads, or the spinner of the Web of Life. Neith is also 
represented with a bow and arrow as the “Goddess of the 
Chase.” 

It would be nearer the truth to consider the bow as the 
symbol of language, and the arrow asshafts of light, or lan- 
guage, put to use. The shuttle of desire, when ruled by the 
Will, and love or consideration for others, as the basis of 
giving and receiving, are the warp and woof threads of life. 


HatTuHor. 


Hathor, whose name means the house above, represents 
that part of the sky in which Horus is brought forth—the 
East. That is one reason for calling her “The Mother of 
Light.” 

Here she is represented with vulture head dress. 

Uraeus—wisdom and power to govern. 

Sun disc—divinity and eternity. 

Horns—strength and intellect. 

She is also depicted with the head of a cow—the cow of 
plenty, or nature. That is why she is called the “Great 
Mother of the World.” 
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The cow is a sacred symbolic animal in the East, in: 
India and Egypt, because it gives the milker what he: 
desires. That is why the cow or Hathor is a symbol of the: 
fifth race of humanity; our present human race with all its; 
subdivisions. Mind is the general endowment of the fifth 
race. The mind gives us whatever we desire. Make up) 
your mind to do what you want, and all other forces combine | 
to accomplish it. Cosmically among the Gods and Goddesses. 
Hathor is the Mother of Light. In regard to man she is 
enlightenment. 


Bast. 


Bast, the Lady of the East, is a Cat-headed figure whose 
name is derived from bes or fire. The hooded serpent sym- 
bolizes the powers of the inner brain centres as a vehicle for 
the activity of the higher nature. The fire of intelligence. 
The Sistrum with which Bast and other Goddesses are some- 
times represented is a horse-shoe shaped arrangement, with 
three or four bars, on which are strung metal rings. It is 
shaken by a handle, having a cat head at its junction with 
the Sistrum proper, and when shaken makes a rattling noise. 
The Ritual says: “Beat off Typhon with Sistra.” 

This means there must be no cessation from impulse and 
motion: we must keep on the move, upward or downward. 
The cat sees at night as well as day, and guards the tree of life 
from the serpent Apep. The cat is a Lunar Symbol. The 
changes in the moon are variable, so too man’s intellectual 
nature changes as he evolves. Bast or fire of Intelligence 
drives man ever onward and upward. 


SERQUET. 


Serquet is the scorpion goddess. The scorpion is sup- 
posed to renew itself, and never to die. In the Ritual a 
scorpion gives the breath of Life to Osiris. This gift of the 
breath is the mystic way of increasing the growth of the 


THE ARMY OF LIGHT. 101 


spirit, and the meaning of the name, Serquet is “to increase 
by giving the breath and food.” 

First live rightly. Match thyself to thine own ideals, is 
purely Egyptian and Hindu. Then follows the natural 
change in eating and breathing. This is the way to Raja 
Yoga or Royal Meditation, this gives the spiritual food and 
breath or the Mystic Way of spiritual growth, ever renewing 
the ongoing life. Serquet is the Goddess of the continuity 
of life. 


CHAPTER VIII. 


THE GREAT INITIATION. 
“My Gop—My Sun.” 


Tuts illustration is a scene of initiation, bas reliefs of which 
may be seen in many of the ruined Egyptian Temples. The 
Hawk-headed God, Horus (symbol of the Soul), and the Ibis- 
headed God, Thoth (symbol of Wisdom), are standing near 
the candidate just initiated. A double stream of water of 
life and new birth is being symbolically poured over his head. 
In some bas-reliefs the Tau, symbol of life, and the Crux 
Ansata, symbol of eternal life, alternate. These streams 
interlace and form a cross. In other bas-reliefs one or the 
other symbol is used. 

This initiation scene is (allegorically) the awakening of 
the candidate, when the beams of the morning sun (Osiris) 
strike the crown of his head, and the Hierophants, Horus 
and Thoth appear. The sacramental words are: “My God! 
My Sun! How thou dost pour thy radiance upon me.” 

Jesus, it is written, uttered the following words on the 
cross: “Eli, Eli, Lama Sabachthani”—which mean “My 
God! My God! Why hast thou forsaken me? A marginal 
reference tells us to consult Psalm XXII, first verse, for a 
prophetic utterance of which the words in Matthew are taken 
- to be a fulfillment! In Psalm XXII, it says: “Eli, Eli, 
Lama Azabothani”—meaning “My God! My God! Why 
hast thou forsaken me.” But the words “azabothani” and 
“sabachthani” are totally different. J. Ralston Skinner, in 
The Source of Measures, says they should read: “My God! 
My God! how thou dost glorify me!’’ 

Did the Church Fathers hesitate to interpret this passage 
exactly ?, To have given the glorified interpretation would 
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at once have connected Jesus, whose doctrines made Paul a 
“Master-builder,” with the ancient Mysteries. I submitted 
the words of Jesus on the Cross and those quite similar words 
in Psalms XXII: v. 1, to Allison Emery Drake, author of 
Discoveries in Hebrew, Gaelic, Gothic, Anglo-Saxon, Latin 
and Bosque,” and this is his very kind reply, dated January 
521909: 

“Your favour of December 18th was misdirected, and since 
reaching me, has been neglected, which I regret. 

Your query is interesting especially if it arose independently 
of the fact that there is a Hebrew word meaning ‘to glorify’ and 

very close in form to the Hebrew (Aramic) word in Matthew which 
is there rendered ‘to forsake.’ 

These (Hebrew) words are transliterated by my system 
respectively as follows: 

S*abah*—to glorify. 
S*(e)baq—to forsake. 

It is conceivable that the first of these words was really 

uttered by Christ on the cross. 
Yours truly, 
(Signed) Att1son Drake.” 

Sabah, according to the Hebrew Lexicon of the Old 
Testament, means “to laud, to praise,” and S(e)hba means 
“to leave, to let alone.” 

Shovach = “to esteem” and shovath = “to cause to 
cease,” are here given according to Aaron Pick, Professor of 
Hebrew and Chaldee, University of Prague, 1845, and author 
of the Bible Student’s Concordance. 

A careful study of these two words will show that the 
words of Jesus may well have been “My God how thou dost 
glorify.me.” Especially when taken with the inscription 
beneath the bas-relief of the initiation scene. “My God! 
My Sun! how thou dost pour thy radiance upon me.” 

The five words of Brahma are significant in this same 
connection, given by orientalists in the Greek as “Zama 
Zama Ozza Rachama Ozai” and translated by Orientalists 
“The robe, the glorious robe of my strength.” 
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Tue Rope or FIRE. 


In the Corpus Hermeticum, already referred to, “The 
Key of Thrice-Greatest Hermes” we read: “When the mind 
doth free itself from the earth-body, it straightway putteth 
on its robe of fire, with which it could not dwell in an earth- 
body.” 

Here we have the same thought ,“The Robe of Glory,” in 
Egypt, India, and in the Christian teachings. This “Robe” 
is not of material workmanship. It is a garment of the 
Soul which we have to weave for ourselves. As John XIX: 
23 says, “It must be a coat without seam woven from top to 
bottom.” It is Joseph’s Coat of many colours which his 
brethren (powers of the Soul) brought back to the Father 
(Atma, the Highest principle or Spirit in Man) when they 
sold the Beloved Son (Mind) into slavery in Egypt (the Body). 
This is an old, old story; Joseph’s coat was of Red, Orange, 
Yellow, Green, Blue, Indigo, and Violet, that is, Body, 
Life, Spirit, Lower Mind, Aura, Higher Mind and Form 
Body. 

But how can one weave this Robe? First there is the 
food sheath of the garment. Fine foods make a fine garment: 
correct variety in diet makes for health. There are foods: 
for making blood, bone, and all the tissues. So too foods: 
to give energy and keep the body warm. This is the “coat: 
of skin.” This Robe says “I am Male. I am Female. I) 
am born. I die.” Then comes the Life-Principle, vibrat-- 
ing according to the rhythm of the one Universal Life principle: 
in nature. This Robe says “I am Hungry, Thirsty, Strong.”’ 
Then comes the Mind garment, mostly referring all things: 
to the lower self or mind, until “more light” enables it tos 
discover the higher mind, at which discovery it no longer: 
says “I am blind, I think, or grieve or touch or taste.” 
When freed from the body this higher mind garment is fre 
from the idea we mortals call “I.” 

In the Corpus Hermeticum: The Key; we read: “Now th 
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principles of man are thus wise vehicled: “Mind in the 
Reason, the Reason in the Soul, the Soul in the Spirit, and 
the Spirit in the Body.” In the Katha-Upanishad of the 
Hindus the same idea is expressed thus: “Beyond the Senses 
are the Rudiments (Subtle elements of man’s nature) 
beyond the Rudiments, the Impulsive (lower) mind; beyond 
this, the Reason; beyond Reason the Greater Self.” We 
create, in a sense, all these principles by putting into life 
the ethical principles inculcated in the sacred teachings of 
all peoples. In essence these ethical teachings are the same. 
The wise ones are those who “live the life,” irrespective of 
the label one may put upon their outward form of worship. 
Ethically speaking, the followers of Christ, Moses, Buddha, 
Brahma, Confucius, or the Great Spirit of the Red Race, are 
the same when they have made for themselves, by the living 
oi a life, this “Robe of Glory.” 


THE LADDER. 


There is the Ladder of Being, according to Hermetic 
teaching; the Ladder of Words according to Philo; the 
Way of the Cross of the Christian; the Way to the Inner 
Life or the Tao of the Chinese; the Way of Holiness of the 
Jews; the Way to the Higher Life or Shinto of the Japan- 
ese; the Path of Devotion of the Hindus; the Eight-Fold 
Way of Buddha; the Way to Olympus of the Greeks, and 
The Trembling Way to Asgard of the Norsemen. These 
all have reference to the higher evolution of the 
Soul. The stage of its progress may be represented in 
symbolism by that rung of the ladder reached at a certain 
period, or various forms of crosses, or figurative emblems 
displayed on a road or a bridge, etc.. 


Tue Cross. 


One of the oldest of symbols is the Cross, and to that 
symbol we shall now devote a little space in elucidation of 
some of the ideas expressed in the foregoing. 
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As we have already said, a symbol represents an experi- 
ence in the evolution of man that may be reproduced in the 
life experience of another. So to symbolize the inner nature 
of man, that inner world of feeling and emotion, we shall 
liken it to the upright bar of the Cross. To represent the 
effort man makes to live up to his ideals and thus body forth 
or express his real self we shall take the Cross-bar of the 
Cross, representing the Will. 

In the beginning the cross bar is at the bottom of the up- 
right bar, and as man progresses, and as a sign of his pro- 
gress, the cross bar gradually rises, or drops, according 
as he exemplifies in his life the ethical teachings of his 
religion, be that what it may. The Way of the Cross 
or Climbing the Ladder of Being is not a simple matter, as 
anyone may prove for himself by endeavouring to live a 
life in accord with his own standard of right, but in the 
effort so to live one will find that apprehension is quickened 
and comprehension deepened, and knowledge will be more 
easily acquired. If service to others be the keynote at this 
point he will also find that he will become more receptive, so 
that his intuitions will become more reliable and point “the 
way to further light.” But he must follow the light. Per- 
sonal effort must be made, and when he has exhausted all the 
sources of knowledge by this personal effort an enlargement 
of the content of consciousness will be noted. This is the 
“more light” referred to in many old teachings, long since 
become a matter of words to some who have not known how 
to prove their worth. 

“In the beginning was the Word,” Chapter 1, verse 1, 
Gospel of St. John. This is the Vach of the Hindus, the 
Beth-Kol of the Hebrews, and the Soundless Sound of all the 
Sages of old. It is the Power that makes itself Heard. 
It is the great impelling force of the Universe. It informs 
every entity, and while not compelling, it does impel all 
action. One who has travelled a little Way on the Path 
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feels its direction: most, however, obey it unconsciously. 
This is the Voice of God, when one who consciously feels 
it endeavours to give out to others the “glad tidings” or 
the “gospel of good.” 

Such a one is a Teacher to the “inner man,” and if the 
Way of the Cross is followed according to this impelling 
force the Spirit of man becomes Sanctified, which means that 
devotion becomes natural to him. To reach this state he 
has had to sacrifice. Action in most instances has be- 
come free from desire. Then when action is free from 
desire of reward, devotion is attained. He who has this 
kind of devotion acquires spiritual knowledge, which with 
acquirement, in time, comes illumination. The sanctified 
Spirit of man is now in the Christos state; and this means 
the Risen Spirit in Man. 

In Egypt one would call this the Osirified State, it is 
similar to Buddha’s enlightenment, and to the Open Vision 
mentioned in 1 Samuel III. 1, i.e. “The Word of the Lord 
was precious in those days because there was no open Vision.” 
It is the birth of spiritual knowledge spoken of in the 
Bhagavad Gita of the Hindus, and the “peace that pass- 
eth all understanding ,” because it is an individual experience 
and can be apprehended in no other way. 

Thus there is a reason why the sacramental words of 
Jesus on the Cross have been misunderstood and misinter- 
preted. Even this brief explanation can only serve its full 
purpose to those who can from it glean the idea that knowing 
in this sense comes from “doing these things” alluded to in 
the foregoing. 

Anyone who has read enough of this book to have 
grasped the high intellectual attainments our thesis attri- 
butes to the ancient Egyptians, may well ask what evidence 
may be offered to support the unusual claims herein made. 
In reply it may be stated that the architectural remains, the 
art, and the tombs of these ancients could not be the work of 
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an undeveloped race. Students of Egyptology agree that 
they could only be produced by a people at once educated 
and cultured. 

One has but to see the latest finds, those from Tutankh- 
amen’s tomb, to realize the high degree of skill in the arts 
and crafts reached by the old Egyptians. Not only do we 
have evidence of skilled artisans, but also that this ancient 
nation had methods of recording and of expressing its 
thoughts, and by means of these records we learn of their 
social organization and its complex ramifications. 

Courts, armies and their commanders, and the host of 
lesser citizens such as any civilized community must need, 
all of which were of gradual development. Hundreds of 
years of patient toil by those who were leaders of the van, in 
times far removed from the dates at first given to its begin- 
nings. 

Every avenue of investigation has been and is being 
pursued with vigour. The laggard in this line is modern 
astronomy, few savants of this science having delved deeply 
into Egyptian data, which is awaiting the next “man of the 
stars” who will go beyond Proctor and Lockyear and put into 
modern phraseology the many astronomical references in the 
Book of the Dead. 

THE PyRaMID. 

That monument of monuments, the Pyramid, about 
which much speculation has stimulated much research, 
remains a riddle as much as the Sphynx itself. When to the 
inclination of its descending passage way, pointing to the 
North-Star, is added the inclination of the ascending passage 
way, pointing to Alcyone in the Pleiades, we have the clue to 
the solution. If, as Proctor and Piazzo Smyth state, the 
descending passage way pointed to Alpha Draconis as the 
pole star in 2170B.C., and the ascending passage, way 
pointed to Alcyone, anyone familiar with the facts can 
easily see that they would not again occupy such a position 
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for a whole sidereal year (25,000 years in round numbers.) 
Then what is to stop one considering that they may have ~ 
occupied just such a position 25,000 years prior to2170B.C., 
and take this date as the age of the Pyramid and the Egyp- 
tian civilization? Geology pushes back the age of man 
thousands upon thousands of years. The study of light and 
of radium show that this must be a very old earth. 


Tue GREAT SECRET AND THE ELDER BRETHREN. 


As my friend and teacher, the late Dr. Jirah D. Buck, 
once said: “A complete history of the lost arts has never been 
written. The civilizations of Greece, of Egypt, of old 
India—mother of civilizations, of religions and philosophies, 
all these have passed away. Greece remains to us in its 
philosophies, which Plato learned in the Great Mysteries, 
in its art and poetry, as a beautiful dream. Egypt speaks 
to us in the canon of proportion,embodied forever in the 
Great Pyramid, and transmitted to Greece by Vitruvius, an 
Initiate in the Mysteries. This ancient Wisdom came from 
India, from its ancient Rishis, the elder brothers of the 
human race. It was a complete philosophy based on abso- 
lute knowledge of nature and of Man, and demonstrated step 
by step by a science equally exact, and it was embodied in 
religion, symbol and allegory, for the apprehension of the 
common people. This knowledge became clouded, and at 
last degraded, and finally lost to the world through the ambi- 
tion and pride of men, so that neither Greece, Egypt or 
India possesses it to-day in an orderly form, more than does 
the new West. The Mysteries of Initiation became degraded 
into phallic and obscene rites. But the ancient knowledge, 
based on symbolism remains, and this knowledge has never 
been lost, though the world knows it not, and even may 
deny that it ever existed. Symbols, traditions, and rituals 
are ancient landmarks of this Ancient Wisdom. The tradi- 
tions of the Lost Word and of the Widow’s Son refer to the 
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Great Secret, once possessed by every real Master but now 
lost. The Ancient Wisdom Religion and Hermetic Teach- 
ings are names for the same thing. This knowledge is never 
exploited for money, for fame, or for individual power. It 
comes only to the worthy and well qualified, to those who 
are duly and truly prepared, and it comes to such, and such 
only, as a revelation from within, not by outer ceremony. 
He who would sell it never possessed it. It is the crown and 
glory of the higher Evolution of Man.” 
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The One God. 


AMEN-RA, 


CHAPTER Ix. 
SUMMARY. 


TEM is the first god to be considered, because Temu was 
the first man in pre-dynastic times who was believed to be 
divine in the physical body. He knew the truth because he 
put into practice the world-old axiom “to know the truth 
one must be the truth.” He made the experiment of “living 
his life to know the doctrine.” Bergson, the modern French 
savant, considers, as did Temu, that reality is not the solid 
matter of the realist, nor the thinking mind of the idealist, 
but reality is living and living is creative evolution, a real 
duration. The consciousness of living is the intuition of 
life. This is the inmost reality of which we are most sure. 

Temu’s teaching was his theory and his life was the 
demonstration thereof. To fix these ideas he chose the 
universal language of symbolism, because a symbol repre- 
sents the inmost experience, and this can be reproduced in 
the life of another. Human nature changes very, very 
slowly, and the age-old truths of human experience were 
recast by Temu in the forms of the Gods of the Egyptians. 
He is therefore called the “maker of Gods.” Synonyms 
for Temu are Tum, Atum and Toom. 


AMEN. 


Amen symbolizes the One God, all other gods are 
manifestations of some power or attribute of Him. Cosmi- 
cally, Amen symbolizes Universal Intelligence, hidden but 
known by his manifestations. In man Amen symbolizes the 
Individual Intelligence, Ego, Soul or Entity. That is the 
“spark of divinity” or the “God in Man.” 


111 


/ 
112 SYMBOLISM OF THE*GODS OF EGYPT. 


Ra. 


Ra symbolizes Universal Consciousness, and in man 
Individual Consciousness. Consciousness is the _ re- 
ceiving capacity of the Soul or Individual Intelligence. 
The old way of putting it was the “ever burning light or 
first manifestation of the Universal Intelligence or Universal 
Soul.” 

MutT. 


Mut means “Mother” and symbolizes the binding force 
of the Universe of Love. That is why she is called “The 
Lady of Heaven.” 

MENTHU-Ra. 


Menthu-Ra is the living Ra, Lord of Thebes. Recalling 
that,as applied to Man, Amen symbolizes the Individual 
Intelligence or Soul, Ra represents Consciousness, the 
first or primary capacity of the Individual Intelligence. 
In order to live there must be a power by which action is 
made possible, and the primary power of the Individual 
Intelligence is the Will. Real life begins on the basis of 
personal responsibility, which is the obligation fixed upon 
us by God or Nature to live our lives in accordance with 
our ideals of right and justice. These functions are sym- 
bolized by the two plumes in Menthu-Ra’s head-dress. 


KHENSU. 


Khensu is the traveller, the mover or action. Move- 
ment results from the interaction of the foregoing cosmic 
principles and powers; and in man action results from the 
interplay of the capacities, faculties and powers of the 
Individual Intelligence enumerated in the foregoing. Thus 
we see a reason for Khensu being called a son of Amen-Ra 
and Mut. 

KHEPERA. 


Khepera means “to become.” He is Ra in the capacity 
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of the creator. The form of the action or creation is now 
to be determined, for that reason symbolically, ina cosmic 
sense,he is Divine Ideation. In man Khepera represents 
Imagination, which is the creative faculty. According to 
the Ancient Egyptian teaching Khepera was not only the 
creator of life but the restorer and renewer thereof, and 
hence in earlier times he was called the God of Re-birth, and 
in later times the God of the Resurrection. 


SHu AND TEFNUT. 


Shu and Tefnut are twin Gods, and symbolize the 
Universal Mind. Mind is the arena in which Consciousness 
displays itself. In man this arena is what we call the mind of 
man. There are two (twin) aspects of it, perceptive power and 
receptive power. ‘Through the avenues to consciousness or 
the senses, we perceive. Revolving these ideas together 
with thoughts which well up within us, we get what are 
called recepts. 

SEB. 


Seb is the son of Shu and Tefnut. The reaction of recepts 
and percepts in the Mind of man lead to conclusions, and so 
Seb connotes mental concepts in Man, cosmically what 
Plato called the “World of Divine Ideas.” 


Nut. 


Nut bears upon her head a vase of water and is the 
daughter of Shu and Tefnut. Water is the symbol of the 
higher aspect of mentality, symbolizing the power of dis- 
crimination, the Universal solvent. Discrimination is 
a power necessary to the higher evolution of the Soul, 
because it underlies the power of choice. 


THOTH. 
Thoth, was identified with Hermes by the Greeks. 
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In some references to him he is called “the heart and tongue 
of Ra,” which means that he possesses the reason and power 
to utter “Divine Words,” and hence is called “Divine Wisdom”. 
In man the intellect controlled by Will and directed by Mind 
is Wisdom. In Ancient Egyptian times a man thus evolved 
was called a “Creature of Light” or a “Brother of the Third 
Degree.” 
Maat. 


Maat is the goddess of Truth and Justice ; her symbols are 
the two feathers. You cannot vary a feather’s weight from 
what you know to be true and just without committing a 
Sin. This is a Sin of Commission. 


PrauH. 


Ptah is the giver of life. He is “Self-born,” because Ptah 
symbolizes the developed higher nature, born through the 
exercise of will in right action and right thinking. He is 
therefore called the “opener of the way, ’which results in 
knowing the “truth.” The gift of the higher “life” is thus 
bestowed. 

SEKHET. 


Sekhet or Pasht is called the first friend of Ptah, and 
the “Lady of the Flame.” Her lion head-dress symbolizes 
the magnetic power which “fires” the mind, and makes of 
“will and reason” those aids which are “friends” to Ptah. 


I-EM-HETEP. 


I-em-Hetep is the son of Ptah, and symbolizes the“rising 
up of the inner man to live the life to know the doctrine,” 
and thus become a mighty one of Ptah. 


NEFER-TEMU. 
Nefer-Temu, “The Protector,” is the son of Ptah and 
Sekhet. Ptah is will in action. Sekhet is mind as an 


agent of will. Their interaction makes of man an intellig- 
ence or 2, brother in the Second Degree. 
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OsIRIs. 


Osiris is called “the dead god-man” because he developed 
his spiritual or higher nature after death, as has been, and 
still is, the case with the great majority of humanity. He 
wears the white crown in token of the fact, and is called the 
“Good Being” and the “Lord over All.” The Egyptian who 
could not maintain morality as the basis of spiritual growth in 
the physical body, nevertheless strove to live his life in the 
spirit of their fine old ethical teachings, and thus to become 
“Osirified” after death. That is to annul quickly the 
magnetic attachments to the physical body and this “mole- 
cular” world, and to function in the spiritual or etheric 
body in the spiritual or “atomic” world. That is why the 
vital organs were removed and chemically dissolved before 
mummification of the body, and the bodies of the highest 
initiate were quickly and chemically destroyed in toto. 


SeT-Horus. 

Set and Horus represent the constructive and destruc- 
tive principles in nature, and in man, conscious and inten- 
tional violation of the Laws of Maat, or going contrary to 
what we know to be true and just, which is a sin of omission. 
These are the powers of Set. 

The power of Horus is to conform to the Laws of Maat, 
thus personal responsibility is fulfilled and sin is avoided. 
The ancient idea of personal responsibility was to “follow 
the inmost intention of your Soul and go the Way of the 
Will of your being.” There is no fall of man in Egyptian 
teachings. 

NEPHTHYS. 

Nephthys is the “friend of departed Souls,” because 
“motives to action” are to be considered quite as much as 
actions and their results. She was the “mighty one of word 
and power,” because right method gives the power to word 
and deed. The best friends of the departed are just these 
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“inmost intentions” of one’s being, done along right lines 
and by right methods. This again is the ancient idea of 
personal responsibility. 

Horus. 


Horus isa hawk-headed god, symbol of the Soul, or “that 
which is above.” He was not the Egyptian Redeemer, as 
some authorities state, he was their exemplar. By living 
the life of the true and the just he became true and just. 
What he accomplishes as a passport to immortality others 
could accomplish by right action and right living. To 
worship God was to obey his laws, and this Horus, the third 
person in the Egyptian trinity, did to perfection. Heru- 
netch-tef-Ra and Heru-Khuti are two of the aspects of Horus 
which we see in the text. 

ANUBIS. 


Anubis, the jackal-headed god, is called “The barker” or 
“the awakener,” and “the messenger between heaven and 
hell.” It is conscience which awakens us to our personal 
responsibility, and approves that which we do right know- 
ingly, and disapproves that which we do wrong. 


AmSsU. 


Amsu (Khem or Min), Lord of Eternity, overcomes 
“hiddenness” or the mystery of death, which is symbolized by 
the swathed arms or limbs as the case may be. This over- 
coming of hiddenness, ethically speaking, is done by balanc- 
ing his account according to the deeds done in the body, with 
the methods and motives for his actions. 


KHNEMU. 


Khnemu (Khnum, Knef, Chnuphis), is the “maker of 
the Souls of Gods and men” by the use of the higher faculties 
while functioning in the physical body. Sati and Anquet 
are consorts of Khnemu. 
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SaTI. 


Sati is called “goddesses of the sunbeam.” As the sun 
illuminates the world, so is the mind enlightened by the 
spiritual nature. 

ANQUET. 


Anquet (Anonki) is “goddess of the net.” To live the 
life in the physical regardless of one’s personal responsi- 
bility , demanding that one’s rights be respected but ignoring 
the obligation to respect the rights of others, is to wear 
the net of Anquet, referred to in the Book of the Dead, 
Chapter 153. 

NEITH. 


Neith (net) represents “the creative and ruling power of 
the universe. In man the creative and ruling powers, so far as 
the spiritual nature is concerned, are desire and will. Will 
directing desire, “as goes the swift arrow,” is constructive. 
Desire using will as a “shuttle-cock” is destructive. The 
bow and arrow and the shuttle are symbols of Neith. 


HaTHoR. 


Hathor is “the Mother of Light.” Her symbol is the 
Cow; “it gives the milker that which he desires.” In 
man Hathor is an enlightened and flexible mind, and the 
mind gives us that which we desire. 


Bast. 


Bast, i.e., Bes, “fire” has for her symbol the “cat,” a 
lunar emblem indicating change. The mind under the drive 
of the fire of Intelligence changes as man goes onward and 
upward in his evolution. 


SERQUET. 


Serquet (serk or Selk) means “to increase by giving 
breath and food”—which is done by following the Egyptian 
motto “matrh thyself” to your ideals. 


GLOSSARY. 


Tuer Gods of the Egyptians are generally represented hold- 
ing in one hand a sceptre, whip, or shepherd’s crook, and in 
the other hand the handled cross or Ankh. Certain forms 
of Crowns or head-dress are also in evidence. These are 
all of symbolic import and will be considered as they may 
occur in the study of each God separately. 

The Ankh. Sir EK. Wallis Budge scouts the idea of its 
phallic origin and states that , “whatever else it may represent 
it certainly represents life.” Every God carried it. The] 
or tau cross is an ancient symbol of the on-going of eternal 
life. The vertical line represents the inner nature of the 
individual intelligence. The cross bar in the beginning is at 
the bottom |: as life goes on obstructions and tempta- 
tions to right living are gradually overcome. When the 
cross bar has risen three quarters # the Individual Intellig- 
ence or Soul has “lived the life” and worked out his own 
salvation. When the cross bar is at the top “T the Soul 
had triumphed over death, and the conscious self-identity 
of his own individual intelligence, independent of his physical 
body, assures him of the on-going or eternal life, symbolized 
by the circle added to the tau cross 9. The gods are 
cosmic principles, and in man are powers and attributes of 
the Soul. 

The Sceptre. The one usually depicted as being held by 
the gods is the tachem or jackal-headed sceptre. The jackal- 
headed god is Anubis. The Jackal is a barker, an awakener 
of the powers of the Individual Intelligence or Soul. Each 
God is either a cosmic power or one of the powers of the 
human soul, or both. Each God is a ray from the central 
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spiritual Sun or Ruler, the One God, Amen. The sceptre, 
symbol of power, is in man only a power when the force of 
conscience, which it represents, is used. 

The goddesses in most instances carry the reed sceptre. 
The reed is a water plant, symbol of the first life, coming 
from a concealed source, making its way through the material 
mud and then the less dense or limpid water, up into the 
material air. The reed is carried by the goddesses as a 
symbol of the source of human life over which they have 
dominion. 

The Crook or divining rod, often held in the hand of the 
God in addition to the sceptre, is called the hegt, which 
means “to rule.” Governing the outer or the inner world 
depends on keeping the way open for future progress by the 
aid of the experience gained. 

Crowns or head-dress of the Gods. There is a variety in 
the matter of head-dress, here only the general elements will 
be considered. Some special elements will be considered as 
they occur in individual dieties. The main elements are 
the “hetzt” or White Crown of the South of Egypt, which 
symbolizes spirituality and the Tesher or Red Crown of the 
Nerth, which symbolizes the physical. 

The flail or whip, “xa,” often held by the gods in addi- 
tion to the sceptre and the crook, means “dominion,” 
obtained by the aspiring Soul scourged with its own short- 
comings. Whatever wrong one has done to his fellows, 
such wrongs the aspiring Soul in turn suffers in his struggle 
upward, unfolding his true divine nature. 

The White Crown of the South physically denotes the 
sovereignty of the South or upper Egypt. Osiris wears the 
White Crown, symbol of spirituality developed after death. 
Temu wears the White Crown over the Red Crown, symbol of 
the development of the spiritual nature in this life. The 
Red Crown symbolizes the physical and the White Crown the 
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The feathers signify the Laws of Maat or the two truths, 
right and justice. 

The Uraet, or royal serpents, denote royalty. The ser- 
pent is an old symbol. The Her-seshta or teachers were 
called “serpents of wisdom.” “Be ye wise as serpents and 
harmless as doves” according to our Christian scriptures. 
The serpent in shedding its skin typified rebirth ; its power in 
its head, wisdom. Its motion without legs or wings, sym- 
bolized an all-pervading spirit, and its ability to traverse the 
crevacies of the earth, the conscience searching the inner 
nature of man. 

The Sun Disc, Symbol of Amen-Ra, the ever burning 
light, was also a symbol of the Divine Universal Soul or in 
man, the Spark of Divinity, the Individual Intelligence or 
Soul. 

The Crescent, a lunar symbol, has been from ancient 
times a representation of the Holy Spirit, and in man the 
Higher Mind. 

The Horns symbolize the intellectual power necessary to 
combat for and defend the truth, as applied to living a life 
to know the truth. ) 
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HOW TO MAKE A GOOD 
MASONIC SPEECH. 


VOU RATHER Se CE 


A COURSE OF 
ox LECLURES 


By Wor. Bro. J. 8. M. WARD, M.A. 


Woo has not felt that terrible SINKING FEELING which 
assails even an experienced Mason when unexpectedly 
called upon to make a SPEECH at the BANQUET, and 
what Warden has not looked forward with dismay to the 
long list of Toasts which he will have to propose when he 
becomes Master of the Lodge? 

The real difficulty is that whereas every conscientious 
mason spends considerable time in mastering the ritual, few 
of them have had the opportunity of learning how to make a 
speech, and it is to supply this need that this School of 
Masonic After-Dinner Speaking has been inaugurated. 


METHOD OF INSTRUCTION. 


This is conducted on the lines of a Correspondence 
School. The course consists of a series of six lectures 
wherein are set out the general principles which should be 
followed in all after-dinner speaking, precise instructions 
how to prepare a speech, together with examples of complete 
speeches suitable for various occasions. There are, in 
addition, a number of outline speeches, which will encourage 
the student to compose for himself speeches in his own words 
on definite lines. 

The Lectures are despatched monthly: the fee for the 
complete course being only One Guinea, which should be 
sent to The Baskerville Press, Ltd., 161 New Bond Street, 
London, W.1. 


Publications of the Baskerville Press, Ltd., 
161, New Bond Street, London, W.1. 


LABOUR AND 
REFRESHMENT 


(Lectures and Addresses Suitable for many Masonic Occasions). 


EDITED BY 
Wors. Bro. J. S. M. WARD, M.A. 


Illustrated in Demy 800. 
Colour and Price 12/6 nett. 
Black and White. 


There is probably no experienced mason who has not on some 
occasion found that owing to unforeseen circumstances the Lodge 
will have to assemble with no work to do, and yet there has not been 
sufficient notice to enable anyone to prepare an interesting lecture for 
the evening. It is to meet such an emergency that this volume is 
being issued, for in a few hours any mason can collect therefrom suffi- 
cient interesting material to enable him to give an instructive and 
suitable address. 1s 

The work will appeal alike to those who are interested in the 
History and Meaning of Freemasonry, to those who are attracted by 
its moral teachings, and to any who wish to spend a pleasant half hour 
perusing an interesting book. It consists of valuable articles and 
short addresses contributed from all parts of the world. There is not 
one which does not contain interesting, new information. 


SOME OF ,THE CONTENTS. 


Are the Christian Mysteries Extinct? By J.S.M. Warp, M.A. 
Hints on After Dinner Speaking -- By J.S.M. Warp, M.A. 
The Ancient Mysteries in Modern Greece By REV.W.A. WicRr4m,D.D. 
(Representative of the Gr. Lodge of Eng. in the Gr. Lodge of Greece). 
Masonic Discoveries During a Day’s 
Outing in London .. ae -- By J.S.M. Warp, M.A. 
What is Brotherhood in Freemasonry? By V. S. STEVENS. 
(Toronto Society of Masonic Research). 
The Early History of Freemasonry in 
Canada 55 oie oe -- ByR. V. Harris, 
(Gr. Historian, Gr. Lodge of Nova Scotia). 
The Cult of the Great Ones .. --- By Rev.W.A. Wicranu,D.D. 
The Carey Street of Freemasonry .. By W.J.G. Latuam, P.M. 
‘ 80°. 


What is Freemasonry?.. ale -. By H. V. Warcu, 
Sydney, Australia. 


WHO WAS 
HIRAM ABIFFP 


By J. S. M. WARD, M.A., P.M., 


Fellow of the Royal Anthropological 
Inst., etc. 


Demy 8vo. Cloth Gilt. 2/6 net 


Tragic as is the story of Hiram Abiff, the facts here set 
forth reveal that the tragedy is grimmer, vaster and more 
soul-shaking than is generally realised. Hiram is but one 
of a long line of Kings, Priests and Architects who year by 
year have been sacrificed that the corn may grow and the 


building stand firm for ever. 


Within the Temple precincts the Jewish Women 
mourned each year for Adonis slain, while Holy Scripture 
itself leaves no doubt as to the true identity of the two 
Hirams,or of Adoniram, who controlled the levies on Mount 
Lebanon, where stood the great shrine of his Divine name- 


sake, Adonis. 


~ This book will be an authoritative work of reference 
for years. The number of references given by the author in 
his notes constitute it the most complete bibliography ever 
produced on the MYSTERY RITES OF DEATH and 
RESURRECTION. 


The Masonic Handbook Series. 


BY 
J. S. M. WARD, M.A., F.S.S., P.M. 


With an INTRODUCTION by The Hon. Sir John Cockburn, 
M.D., K.C.M.G., P.G.D., D.Dep. G.M. South Australia. 
Size 6”x4}". Price 2s. 6d. net each. 


1. THE E.A.’s HANDBOOK. 


Contents. The Opening—The Tyler—Preparation— 
Admission—The Ob.—The Sn., T. and W.—The Charge— 
Closing. 

This useful little book gives a simple but scientific 
explanation of the inner meaning of the Ist degree. 

“This little book . . . . supplies what has long been felt 
to be a need in Masonic symbolic teaching.” 

The Masonic Record. 


2. THE F.C.’s HANDBOOK, 


Contents. Preparation—P.W.—Opening Preliminary 
Steps—The S.ts—The Conclusion of the Ceremony—Tracing 
Board—Closing. 

“Students of mature initiation, will do well to con- 
sider and reconsider the 2°, . . . in the light of the dormer 
which Bro. Ward. . . has opened upon it.” 

The Times Literary Supplement. 


3. THE M.M.’s BOOK. 


Contents. Questions and P.W.—The Opening—The 
Symbolical Journeys—The Exhortation—The S.ts—The 
Badge—The Legend—The Tracing Board, etc.—Closing— 
Conclusion. 


“These neat little publications . . . show in simpl° 
language, that the Masonic Craft is not only a world-wid® 
civilising medium, . . . but a mine of wealth in which much 
of the wisdom of the ages has become embedded.” 


The Sydney Daily Telegraph. 


The Masonic Handbook Series 


Continued. 


4. AN OUTLINE HISTORY OF 


FREEMASONRY 
By J. S. M. WARD, M.A., P.M. 


with an INTRODUCTION by The Rt. Hon. F. 
Pollock, Bt., P.Dept.G.Reg. 
Well Illustrated. Price 3s. net. 
Contents.—The Primitive Beginnings—The Mysteries 
—The Comacine Masons—Medieval Freemasons—The 
Formation of Grand Lodge—“Ancients and Moderns.” 
This well illustrated book traces the evolution of Free- 
masonry from pre-historic times down to the present day. 


5. THE HIGHER DEGREES 


HANDBOOK 
By J. S. M. WARD, M.A., P.M., P.Z., P.M.W.S. 
Well Illustrated. Price 3/- net. 
; ConTENTS. Historical Survey—The Mark Degree— 
The Holy R. A.—The Cryptic degrees—Ancient and Accept- 
ed Rite—Royal Order of Scotland—Knights Templar— 
Knights of Malta—Remaining Degrees. 
A book which should be in the possession of every M.M. 
as it gives a brief account of all the degrees beyond the 
Craft and will help him in his search for further light. 


6. THE MORAL TEACHINGS 
OF FREEMASONRY 


(With which is incorporated Masonic Proverbs, Poems and 
Sayings). 
By Wors. Bro. J.S. M. WARD, M.A. 
Price 3s. nett. Ready Oct., 1926. 

In response to numerous requests Bro. Ward has 
written this volume as the sixth of his famous series. As its 
title suggests, it deals with those fundamental moral teach- 
ings of the Craft which have made it universally respected 
even by men outside our Order. 

In it is incorporated “Masonic Proverbs, Poems and 
Sayings.” Thus this book may be regarded as a handy 
compendium of Masonic Morality, and will prove a most 
acceptable present to either a newly raised Brother or an 
old and experienced P.M. 


THE MAGIC OF 
FREEMASONRY. 


By Maj. A. E. POWELL. 
F’ cap. 8vo. cloth. 7/6 net. 


A most inspiring book which deals in a new and original 
way with the meaning of Craft Masonry. The explanation 
of the inner meaning of the W.T.s in each degree herein 
given would alone be sufficient to justify its inclusion in 
every Masonic library. 


AN EXAMINATION OF 
THE MASONIC RITUAL. 


BY 
W. Bro. Mas. M. SANDERSON. 


F’ cap. 8vo Cloth. Third and Enlarged Edition. 
Illustrated. 6/- nett. 


The author is a profound student of the Egyptian Mys- 
teries and of various initiatory Rites of Primitive Races. 
Himself an initiate of some of the latter, he has been able to 
learn therefrom many facts, which throw a flood of light 
on the History of our Order and the meaning of our cere- 
monies. 


AN EXPLANATION OF THE 
ROYAL ARCH DEGREE. 


By Ex. Comp. J. S. M. WARD, M.A., P.Z. 


Crown 8vo. Cloth 5/- net. Fully Illustrated. 


As a result of the numerous requests received by the 
author to follow up his books on the meaning of the Craft by 
one explaining this Supreme Degree, he herein supplies a 
key to the whole ceremony and gives a clear interpretation 
of this highly mystical degree. 


An Important New Publication. 


LESSING’S 
MASONIC DIALOGUES 


The Rev. Dr. A. COHEN, M.A. 


Past GRAND CHAPLAIN OF WARWICKSHIRE. 


DEDICATED 


By special permission to 
The Provincial Grand Master 
AND 
The Grand Superintendent of Warwickshire. 


Although Lessing lived nearly 150 years ago, this is the first time 
that a full and accurate translation of his important Masonic work 
has appeared in England in book form. Lessing herein sets forth his 
lofty ideals of Freemasonry, and his message will be read with pro- 
found interest and sympathy by all thoughtful Masons. 

The valuable notes appended to the original work by the gifted 
translator considerably enhances the utility of the book. Dr. Cohen 
is widely known and respected, not only in Warwickshire, but through- 
out the whole country, as a man who may well be called an “Apostle 
of Freemasonry,” and as Provincial Grand Chaplain has had numerous 
opportunities of proclaiming his own conception of the Mission of 
Freemasonry. 

The Publishers therefore have every confidence in recommending 
this book to the attention of al! reading Masons. 

In the Press. Price 6/- nett. 
F’ cap 8v0. Post Free 6/2. 


RITUAL OF ILM., WITH 
EXPLANATION. 


(Printed in a manner intelligible only to I.Ms.) 
Price 5/- nett. 


Supplied only to I.M.s, and Brn. should send name of lodge and 
date of their installation. All I.Ms. should have this book, which 
contains the full Opening and Closing and complete Ceremony, 
together with a brief explanation of its meaning. 


THE HUNG SOCIETY OF 
CHINA. 


(Showing its close relation with Freemasonry). 
BY 


Wors. Bro. J. S. M. Ward, M.A., and Bro. W. G. Stirling. 


The Hung Society works a TRULY MAGNIFICENT RITUAL, 
which on the one hand THROWS A FLOOD OF LIGHT on the 
ANCIENT MYSTERIES and on the other has STRIKING ANALO- 
GIES WITH MODERN FREEMASONRY. 


This work shows that this similarity is not ACCIDENTAL, for the 
bulk of the SIGNS used are WELL KNOWN to MASONS, and the 
ceremony itself is so similar as to indicate that the Hung League, or 
TRIAD SOCIETY, and FREEMASONRY must be derived from a 
common ancestor. The root matter of CRAFT, MARK and ARCH, 
of K.T., ROSE CROIX, and, above all, the ROYAL ORDER OF 
SCOTLAND, pass before our eyes in this sublime Chinese ritual. 


These facts have enabled Bro. Ward while ostensibly explaining 
the Hung Ceremony to do a like service for similar incidents in Free- 
masonry, without disclosing Masonic secrets to those outside the Order. 


The ritual is translated and printed in full, which has never been 
done before, and is explained in elaborate notes, while the rubrics are 
printed in red, thus greatly facilitating study. 


VOLUME I. 


Contents :—History of the Hung Society—Arrangement of the 
Lodge—Prep. of Cand.—Rt. Arm, rt. breast, It. knee made bare, etc. 
—The Traditional History—The three Villains—The Burning of the 
Abbey—Escape of the Founders of the Society—The Oath of Blood 
Brotherhood—Opening a Lodge—The Ceremony of Initiation—Lt. 
foot first—Under an Arch of Steel—Passing the Gates—The Ob.—The 
Mystic Journey—The Holy Mountain—The Voyage in the Solar 
Barque—tThe Isles of the Blest—The Mysterious Bridge—The Holy 
City—The Word and Signs—Antiquity of the Signs—The Certificates— 
The Foot Rule. 

VOLUME 2. 

This deals with the FRAMEWORK OF THE DEGREE, which 
depicts the journey of the Soul through the Underworld to Heaven. 
When our readers have finished this volume they will understand why 
Freemasonry is similar not only to the Hung Society but to other 
secret Societies which exist all over the world. 


VOLUME 38. 


This explains the various Magical details in the ceremony and 
gives a complete allegorical and mystical interpretation of the whole 
degree. 


Three Vols. Printed in Red and Black. Price £6 6s. the Set. 


Copiously illustrated in colour and black and white. 
Edition limited to 1,500 numbered sets. 


Just the Present for a Brother Mason. 


Told Through the Ages 


Wor. Bro. J. S. M. Ward, M.A. 


P.M., P.Z., P.M.W.S., etc. 


Fully Illus. Demy 8vo. Price 10/6 nett. 


This book marks an Entirely new Departure in Masonic Litera- 
ture. It contains twenty enthralling short stories, each representing 
a distinct epoch in the evolution of the human race. Each episode 
depicts some phase of what we now call Freemasonry and shows the 
influence for good of its moral teaching. The allegories reveal a 
hidden significance, which will astonish and delight the reader by the 
very element of surprise which throughout dominates the series. 


In these stories we are present at the Willing Sacrifice of Great 
Heart in the dawn of history, and learn of what befell the first man 
who invented the Keystone in the days of the Pharaohs. We witness 
the tragic end of the Substitute King in Babylon and the Passing of the 
College of Architects at Pompeii. We discover that the Eagles never 
departed from Britain and how Richard Lion Heart was initiated into 
the Dervish Rites and learnt from a Saracen the true significance of 
the Divine Light. We hear how three Masons discovered a Secret 
Vault when rebuilding the Abbey of St. Albans, how a Prince Bishop 
of Durham was tried by St. Cuthbert for stealing the tools of aM.M., 
and of the prominent part John the Mason played in saving the Abbey 
of Tewkesbury when the Monastries were dissolved, together with 
many more inspiring stories which teach the lesson that amid the 
apparent turmoil and chaos of the world there is a Divine Providence 
ever leading mankind towards the Light. 


SOME OF THE CONTENTS. 


At High Noon. The Light (Richard of the Lion 
A Curiously Wrought Stone. Heart.) 
The Criminal King. The Master’s Mark of Approval. 
The Passing of Socrates. Geoffrey of Conway. 
The College of Architects at To Deal justly. 

Pompeii. How They Saved Tewkesbury 
The Departure of the Eagles. Abbey. 
The Word. (A Tale of Saxon John Custos and the Inquisition, 


Times.) etc., etc. 
The Tools of a Master Mason. 
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